《Dummelow’s Commentary on the Bible – Ezekiel》(John R. Dummelow)
Commentator

Compiled by 40 Bible Scholars and edited by Dummelow, this commentary has received favorable reviews from Christians of many denominations. At one time, this was one of the most popular commentaries of the 20th century. Although not as conservative as the others, it is still quite helpful with detailed introductions and concise comments. All maps and images from the printed edition are included.

This commentary provides in a single large but convenient book the essential scholarly information on the Bible necessary to every minister and Bible student.

Dummelow's Commentary is distinguished by two remarkable combinations of merits. First, it combines to an extraordinary degree completeness and conciseness. As Bishop Anderson of the Diocese of Chicago has said, it contains "more information attractively presented than can be found in the same amount of space in the whole realm of Bible Literature." Yet it is not too diffuse, nor is the essential information obscured by unnecessary or rambling discourse.

Second, it combines in a remarkable way the highest religious reverence with exact scientific rigor. Preachers and theologians of many denominations and various shades of faith have paid tribute to its "conservative liberalism".

00 Introduction 

1. History of Ezekiel's Times. Ezekiel was preeminently a prophet of the Captivity of Judah, but the allusions in his book go back over the last half-century of the existence of the Jewish kindgom.

Assyria, Babylon, and Egypt. The kings of Judah had long been vassals of Assyria, but in the latter half of the 7th cent. b.c. the power of that empire was declining. Soon after 630 b.c. Western Asia was invaded by the Scythians—hordes of northern barbarians who penetrated to the borders of Egypt. Their irruption is not directly mentioned in Scripture, but it made a strong and terrifying impression, of which traces are found in both Jeremiah and Ezekiel, and the possibility of its recurrence was long present to men's minds. About 625 b.c. Babylon, hitherto a tributary of Assyria, became independent under Nabopolassar, and about 607 b.c. Nineveh, the Assyrian capital, fell before Nabopolassar and his allies. The supremacy of the E. was thus transferred to Babylon. When Nineveh fell, Pharaoh-Necho of Egypt made himself temporarily master of Palestine, but in 605 b.c. he was defeated at Carchemish by Nebuchadrezzar, the son of Nabopolassar, who immediately succeeded his father as king of Babylon and ruler of all Western Asia.

The last kings of Judah. The reign of Josiah (639-608 b.c.) was signalised by the discovery of the Book of the Law in the Temple (621 b.c.), and by the great reformation that followed it. Josiah was slain in battle at Megiddo, when attempting to oppose the northward march of Pharaoh-Necho (608 b.c.). The people of Judah placed Shallum (generally known as Jehoahaz), Josiah's youngest son, on the throne, but their choice did not satisfy Pharaoh-Necho, who deposed Shallum, and carried him captive to Egypt, putting Jehoiakim, another son of Josiah, in his place. Jehoiakim reigned as a vassal of Egypt for four years, but Nebuchadrezzar's victory at Carchemish made him a subject of Babylon. For three years longer he was loyal to Nebuchadrezzar, but at last he began to intrigue again with Egypt. He died in 597 b.c. before Nebuchadrezzar could punish his unfaithfulness, but the blow fell on his son and successor, Jehoiachin, who was deposed after a reign of three months, and carried captive to Babylon, along with the flower of the nobility and the best of the craftsmen of the land. This was the first captivity (597 b.c.). Nebuchadrezzar, however, spared the kingdom of Judah a little longer, and set Zedekiah, a third son of Josiah, on the throne. But Zedekiah proved a weak ruler, unable to resist the anti-Babylonian party in Judah. He too was led into intrigue with Egypt, and revolt against Babylon. Nebuchadrezzar sent an army against Jerusalem. The siege began on the tenth day of the tenth month of Zedekiah's ninth year; and after being temporarily raised owing to the approach of an Egyptian army, was resumed, and ended on the ninth day of the fourth month of Zedekiah's eleventh year. The king fled, but was captured, had his eyes put out, and was taken to Babylon. A month later Jerusalem was burnt, and the bulk of the people of Judah carried into exile. This was the second captivity (586 b.c.).

After the Second Captivity. Gedaliah, a Jewish noble, was made Babylonian Governor of Palestine, but after three months he was murdered, at the instigation of the king of Ammon, by a noble of the anti-Babylonian faction. The Jewish leaders of Gedaliah's party fled with their followers into Egypt. It was probably to avenge the murder of Gedaliah that a further deportation of Jews to Babylon took place five years later (Jeremiah 52:30). This was the third captivity (581 b.c.).

Babylon, Tyre, and Egypt. Tyre as well as Judah revolted against Nebuchadrezzar, and was besieged by him for thirteen years from the seventh year of his reign (597-584 b.c.). In his thirty-seventh year (567 b.c.) Nebuchadrezzar was engaged in a campaign against Egypt.

2. Ezekiel's personal history. Ezekiel ('God strengthens,' or 'God is strong'), the son of Buzi, was a priest who was carried to Babylon at the first captivity (597 b.c.). This is the point from which the dates in his book are reckoned. Nothing is known of his age at the time of his transportation, or of his previous history. In the fifth year of his captivity (592 b.c.) he was called and consecrated to the work of a prophet by a remarkable vision with which the book opens, and he carried on his ministry at intervals for twenty-two years, the latest date in the book being the twenty-seventh year of the captivity (570 b.c.). Our knowledge of his personal career is very meagre. He lived in a house of his own, among a colony of his fellow exiles, who were settled at a place called Tel-abib. He was married, and his wife died suddenly on the very day when the siege of Jerusalem began.

3. Ezekiel's Audience. This consisted outwardly of the exiles at Tel-abib, who were an organised community with 'elders' at their head. They were at first opposed to Ezekiel, and were inclined to believe the false prophets who held out hopes of a speedy return to their own land (Jeremiah 29:8-9). This antagonism prevented him from speaking in public, but the elders visited him from time to time in his house. After the fulfilment of his earlier prophecies in the fall of Jerusalem, the attitude of the exiles to the prophet became more favourable. Though living in Babylonia EzeMel's chief concern was with the fate of Jerusalem, and he took the deepest interest in all that was happening in Palestine. The prophecies spoken to the elders and other exiles at Tel-abib were really addressed to the whole people of Israel whom they represented. At times EzeMel makes a distinction between the exiles and their brethren in Palestine, and in these cases his verdict is in favour of the former.

4. The Book of Ezekiel falls into three well-marked divisions. The first (Ezekiel 1-24) predicts the fall of Jerusalem as the necessary consequence of Israel's sin. The second (Ezekiel 25-32) deals with God's judgments on the surrounding nations. The third (Ezekiel 33-48) describes the restoration of Israel and the establishment of the perfect kingdom of God. There is no doubt as to the unity and authenticity of the book, though a few passages here and there have been thought to be duplicates of the same prophecy. The Hebrew text, however, has become obscure in some places through the mistakes of transcribers, and the true sense has to be sought either in ancient translations like the LXX, which frequently give a better meaning, or in simple and obvious corrections. The prophecies of EzeMel have a peculiar style and character, due to the prophet's special mental qualities. The most marked of these qualities was his powerful imagination, which not only displayed itself in strange and weird conceptions, but wrought these out with great minuteness of detail, akin to what we find in Dante. Three forms of prophecy are specially characteristic of EzeMel. We have symbolic actions, in which the truths to be taught are practically illustrated; allegories, which present the subjects in hand under elaborate figures; and visions, in which material emblems stand out spontaneously before the prophet's mind. It is possible that some of the symbolic actions described were not actually performed. In Ezekiel 24:3 we see that the symbolic action and the allegory cannot be sharply, distinguished. The visions, too, have been supposed by some to be merely allegories thrown into a peculiar literary form, but there is no reason to doubt that they were real experiences, though some of the details may have been worked out more fully when the visions were committed to writing.

5. Ezekiel and Jeremiah were contemporary prophets, though the latter was much the older of the two. Neither prophet mentions the other, but the book of EzeMel contains many traces of Jeremiah's influence. During the eleven years of ZedeMah's reign both were engaged, the one in Jerusalem, and the other in Babylonia, in proclaiming practically the same truths—the guilt and coming punishment of Judah, the sin and folly of opposing Babylon and seeking help from Egypt, the certainty of the destruction of Jerusalem. After the captivity both foretold the ultimate restoration of the exiles. Jeremiah's prophecy of the New Covenant is closely paralleled in different parts of EzeMel, but the latter left a larger place for ritual and external law than the former in his conception of the perfect Kingdom of God.

6. Ezekiel's Leading Doctrines. The glory and holiness of God are very prominent in the book of Ezekiel. He is the God of Israel, and has chosen Israel as His people. His holiness has been outraged by Israel's sin, and the display of His glory is the great motive of all His dealings with them both in judgment and mercy. What He does is 'for His Name's sake.' The sin cannot be unpunished, and yet the choice of Israel cannot be finally revoked. God will restore and purify His people and dwell among them for ever. The result will be the manifestation of His true character to men. 'They shall know that I am the Lord' is the most frequent phrase in the book.

7. Ezekiel's Messianic Prophecies. The whole of the last part of the book pictures an ideal Kingdom of God, and an ideal future King. The latter is symbolised by the twig taken from the top of the cedar (Ezekiel 17:22-23), is further hinted at in Ezekiel 21:27, and is clearly represented by the Davidic King of Ezekiel 34:23-24; Ezekiel 37:24, and the 'prince' of the concluding chs.

8. Fulfilment of Ezekiel's Prophecies. Those in the first part were accomplished in a general sense when Jerusalem fell. Those in the last part were partially realised in the return of the Jews from captivity and the rebuilding of the Temple; and in their essence, though not in their literal form, they have been or are being fulfilled in the Church of Jesus Christ. EzeMel conceived of the future Kingdom of God as a national and Jewish one, and allowance must be made for this limitation of his view in dealing with the prophecies of the second part as well as with those of the third.

The future of the foreign nations is foretold with reference to their influence on God's kingdom, and as the latter did not preserve the national form which Ezekiel contemplated, the literal fulfilment of the prophecies about the former was not to be looked for either. These prophecies embody general truths about the overthrow of the powers of evil rather than precise anticipations of actual history.

9. Ezekiel and the Law. The last nine chapters of Ezekiel have an important bearing on the questions connected with the dates of the different parts of the Pentateuch. The ritual and legal details they contain show that such regulations were the subject of much thought during the exile, and their differences from the Pentateuch show that on particular points the Law was not absolutely fixed from the first, but allowed a certain elasticity in practice. The most important question is that connected with the relationship between the priests and the Levites. In Deuteronomy, which guided Josiah's reformation, the two classes are regarded as identical, while in the parts of the Pentateuch known as the Priests' Code they are distinct. Ezekiel (Ezekiel 44:10-16) indicates that up to his time the priesthood had been common to all the tribe of Levi, but that in future it would be confined to the family of Zadok, and that the other Levites would be reduced to the rank of Temple servants. Ezekiel thus marks a transition from the arrangement of Deuteronomy to that of the Priests' Code, and the inference is that the latter took its present form during or after the exile. With the part of the Priests' Code, however, known as the Law of Holiness (Leviticus 16-26), the book of Ezekiel has many points of correspondence. This portion of the Pentateuch, therefore, must have been in substance as early as his day.

10. Ezekiel and the New Testament. The language and thought of Ezekiel have had a considerable influence on the writers of the New Testament. His allegory of the Good Shepherd evidently suggested some part of our Lord's parables of the Lost Sheep and the Good Shepherd. The promise of the new heart of flesh is referred to in 2 Corinthians 3:3. The idea of judgment beginning at the house of God reappears in 1 Peter 4:17. The influence of Ezekiel is specially evident in Revelation, which reproduces the eating of the roll (Revelation 10:9-10), the invasion of Gog and Magog (Ezekiel 20:7-9), the measuring of the Temple (Ezekiel 11:1-2), the lifegiving river (Ezekiel 22:1-2), and the four-square city with its twelve gates (Ezekiel 21:12-16). Many of the judgments on 'Babylon' in Revelation 18 are taken from Ezekiel's chapters on Tyre.

11. The Permanent Message of Ezekiel. This book has an abiding value to the Christian because of its promise of the new heart, its doctrine of the individual's relation to God, and its assurance that God has no pleasure in the death of the wicked, but desires that all should turn to Him and live.

01 Chapter 1 

Verses 1-27

§ 1. Ezekiel's Call and Consecration as a Prophet (Ezekiel 1-3)
Date, June-July, 592 b.c.

Ezekiel's call and consecration to his prophetic work took place by means of a vision of God's glory (Ezekiel 1), and of a divine commission, or rather series of commissions, conveyed partly in speech and partly in symbol (Ezekiel 2, 3).

Verses 1-28

The Vision of God's Glory
This vision, unlike the inaugural visions of Isaiah and Jeremiah, came to Ezekiel not only at the beginning of his prophetic ministry, but also several times during the course of it. It was early repeated in connexion with his call and commission (Ezekiel 3:23), and it appeared on two other occasions (Ezekiel 8-11, Ezekiel 43:1-5). In Ezekiel 10 in particular the account in Ezekiel 1 is closely reproduced, with some additional details.

In a state of trance, or ecstasy, Ezekiel saw approaching from the north a glowing stormcloud, which resolved itself into a remarkable group of four living creatures, arranged symmetrically in a square. Their general appearance was human, and every one had four faces, a human face looking outwards, the face of a lion on the right, the face of an ox on the left, and the face of an eagle looking inwards to the centre of the square. Every one had also four wings, two of which were stretched out to meet those of the living creatures on either side, the points where the tips of the wings touched each other being the corners of the square. The other pairs of wings covered the bodies of the living creatures, and linder these wings were human hands. The living creatures had straight, jointless limbs, and feet like the hoofs of a calf. The whole group was pervaded with glowing lambent fire, from which lightnings shot forth. It moved to and fro with lightning speed, and did so without turning, as its four sides were exactly alike, and any one of them could be the front for the time. Beside the living creatures were four vast wheels, the rims of which were full of eyes. These wheels also were so arranged that they could move in any direction without changing front. Though apparently unconnected with the living creatures they moved in perfect harmony with them, ascending and descending, going backwards and forwards, or from side to side, exactly as they did. The motion of this living chariot was accompanied by a majestic rushing sound. Above tho heads of the living creatures there was a solid crystalline platform, supporting an enthroned human Figure, who was clothed in a fiery iridescent radiance. Overawed by the sight, Ezekiel fell upon his face, and as he lay he heard a divine voice addressing him.

The whole vision brought before Ezekiel's consciousness the presence and glory of God, but the part of it in which God Himself was more directly manifested is described with a reverent reserve. Ezekiel is careful not to identify the divine essence with the material emblems which he beheld. What he saw was 'the likeness of a throne,' and upon it 'a likeness as the appearance of a man.' The whole was 'the appearance of the likeness of the glory of Jehovah.' The details of the vision are concerned rather with the subordinate appearances by which the divine glory was accompanied and upborne.

We are not, of course, to understand that the living creatures and the wheels which Ezekiel saw were actually existing realities. They were only the forms in which certain aspects of God's glory were bodied forth before his mind's eye. And while the visionary combination of the symbols, and the impression which it produced, were the results of divine inspiration acting through a peculiar mental condition, it is permissible to seek the origin of the symbols themselves among objects which were familiar to Ezekiel's ordinary sight, and conceptions which were familiar to his ordinary thought. Composite animal figures, such as winged bulls and lions with human heads, and winged and eagle-headed men, were very common objects in the temples of Babylonia. There has even been found on an ancient BabyIonian seal a representation of a god in a fourwheeled chariot drawn by a winged monster. Then Ezekiel tells us himself (Ezekiel 10:20) that the living creatures were cherubim, like those which formed part of the furniture (Exodus 25:18-20) and decoration (Exodus 26:31) of the tabernacle, and of the Temple of Jerusalem (1 Kings 6:23-29). In Hebrew poetry, too, the cherubim were personifications of the storm-cloud on which Jehovah rode (Psalms 18:10, also Psalms 80:1; Psalms 99:1 RV). In the winged attendants, the glowing fire, and the throne, Ezekiel's vision has points of resemblance to that of Isaiah (Isaiah 6), but while the imagery of Isaiah's vision was evidently that of the Temple at Jerusalem expanded and glorified, the scene of Ezekiel's was rather the great temple of nature, where Jehovah's throne is above the blue sky, and His chariot is the thunder-cloud, with lightnings flashing from its heart of fire.

The details of the vision are all suggestive of the attributes of God. The Figure on the throne is an emblem of His sovereign rule. The general human form and the various faces of the living creatures symbolise different aspects of divine majesty and strength. The imposing height of the wheels, and the sublime sound with which the whole living chariot moved, convey the same impression. The symmetrical arrangement of the living creatures and the wheels, and their swift movements in every direction, indicate the omnipresence of God. The eyes on the wheels denote His omnisoient intelligence. The spontaneous and united motion of wheels and cherubim suggest the pervasive presence and universal working of God's Spirit, controlling things that seem to be independent. The fire is a symbol of divine purity and holiness. The rainbow colours add a touch of sublime beauty to the conception of the glory of God.

1. The thirtieth year] The reference of the number is uncertain. Suggested explanations are, (1) that Ezekiel's age is meant; (2) that the reckoning is from some recent era, such as Josiah's reformation (621 b.c.), or the independence of Babylon under Nabopolassar (625 b.c., taking thirty as a round number), or the accession of Nebuchadrezzar (604 b.c., reading 'thirteenth' for 'thirtieth'), or some Babylonian epoch otherwise unknown to us; (3) that 'the thirtieth year' is an insertion made with the object of harmonising the different periods assigned for the duration of the exile by Jeremiah (70 years, Jeremiah 25:11; Jeremiah 29:10) and Ezekiel (40 years, Ezekiel 4:6) respectively. Of these explanations (1) is improbable, and if (3) be not accepted we are shut up to some of the forms of (2). Among these 625 b.c. (Nabopolassar) seems a more likely starting-point for an epoch than 621 b.c. (Josiah's reformation), but, on the other hand, the latter date agrees more exactly with the number given. The fourth month] the month Tammuz = June-July: see on Ezekiel 8:14. The river of Chebar] the nârKabari (Great River, or 'Grand Canal') of the inscriptions. It was a large navigable canal branching off from the Euphrates, and passing near Nippur, SE. of Babylon. It is probably represented by the modern Shatt-en-Nil, a canal 120 ft. wide, which divides the ruins of Nippur in two. 

2. King Jehoiachin's captivity] the first captivity, 597 b.c.: see Intro. The fifth year] 592 b.c. 

3. The word of the Lord came] the usual formula for prophetic inspiration. Chaldeans] Babylonians. The hand of the Lord was.. upon him] producing the trance in which he saw the vision.

4. Amber] RM 'electrum,' an alloy of gold and silver. 

7. Feet] rather, 'limbs.' Straight] kneeless, unjointed. The living creatures did not move by walking. Like.. a calf's foot] not projecting in one direction as a human foot does. 

11. Stretched upward] RV 'separate above.'

15. One wheel.. with his four faces] RV 'one wheel.. for each of the four faces thereof,' four wheels in all.

16. A wheel in the middle of (RV 'within') a wheel] an obscure expression. One explanation is that every wheel had another joined to it at right angles, so that the compound wheel would appear thus from above, and could revolve backwards and forwards on one rim, and from side to side on the other. Another theory places the four wheels symmetrically thus , in which arrangement, taking anyside as the front, the back wheel would overlap the front one and could be seen through the spokes of the latter. A third suggestion is that every wheel was made up of two concentric circles, the outer rim having a smaller wheel within it, surrounding the axle, thus .

17. They turned not when they went] as in Ezekiel 1:9, Ezekiel 1:12. The wheels of course revolved, but, like the living creatures, they could move in different directions without changing front.

18. Rings] RM 'felloes.'

20, 21. Living creature] The group of four is spoken of as one. 

24. The voice of the Almighty] the voice of Jehovah is a common OT. expression for thunder. Voice of speech] RV 'noise of tumult.'. The articulate voice, as distinguished from the sound of the wheels, is not mentioned till afterwards. 

26. A sapphire stone] see the very similar vision of God's glory in Exodus 24:10.

02 Chapter 2 
Verses 1-27

Ezekiel's Commission to be a Prophet
Ezekiel's commission came to him by three stages, and on three distinct occasions. The first and principal occasion was the immediate sequel of the vision described in Ezekiel 1. The account of it occupies the whole of Ezekiel 2, and Ezekiel 3:1-13. The second was seven days later, among the exiles at Tel-abib (Ezekiel 3:14-21). The third was connected with a repetition of the vision, apparently in the neighbourhood of Tel-abib (Ezekiel 3:22-27).

The First Commission (Ezekiel 2:1 to Ezekiel 3:13)
This consisted of two series of instructions (Ezekiel 2:1-7 and Ezekiel 3:4-11) separated by a visionary symbol of prophetic inspiration (Ezekiel 2:8 to Ezekiel 3:3), and was followed by the withdrawal of the vision for a time (Ezekiel 3:12-13). As Ezekiel's opening vision recalls that of Isaiah, so his first commission has much in common with that of Jeremiah, and indeed the contents of the two are closely parallel in order as well as in substance.

(a) First Instructions (Ezekiel 2:1-7)
The voice which addresses Ezekiel bids him stand on his feet, and when he has been raised from the ground by an unseen force he is told that God has given him a mission as a prophet to the children of Israel. He is warned of their rebelliousness and hardness of heart, and encouraged to deliver his message fearlessly no matter how they receive it. This exhortation corresponds to that in Jeremiah 1:8.

1. Son of man] a term reminding Ezekiel of his human weakness, like the word 'mortal.' It occurs nearly 100 times in the book.

Stand, etc.] God's call does not suppress human powers, but reinforces them and, makes use of them at their best. 

3. Nation] RV 'nations,' the whole Hebrew people, both Judah and Israel. Rebellious] a frequently recurring description of Israel's character found very often in the phrase a 'rebellious house,' as in Ezekiel 2:5.

5. Hear, or.. forbear] The latter is chiefly expected. They.. yet shall know, etc.] the result which will keep the prophet's work from being in vain. His warnings may be fruitless at the time, but they will be fulfilled, and he will be recognised in the end as God's messenger. This will be very far from utter failure. The result thus indicated is the first of an ascending series which runs through the whole book. They are all introduced by the phrase 'they shall know,' and they describe the production in Israel's mind of convictions which increase in depth, and solemnity, and blessedness. The final conviction, which itself has various stages of growing significance, is 'they shall know that I am the Lord.'

6. Briers.. thorns.. scorpions] figures for the opposition of the Israelites to Ezekiel and his divine message.

(b) A Symbol of Inspiration (Ezekiel 2:8 to Ezekiel 3:3)
In Jeremiah's commission God says to him, 'Behold, I have put my words in thy mouth' (Jeremiah 1:9), and Jeremiah himself says afterwards, 'Thy words were found, and I did eat them, and thy words were unto me a joy and the rejoicing of mine heart' (Jeremiah 15:16 RV). The experience thus described metaphorically came to Ezekiel in his trance in a concrete, material way. God's words seemed to be set before him in the form of a book, which he ate at God's command, and found to be as sweet as honey. The truth underlying this visionary symbol was that Ezekiel was divinely inspired, in other words, that God had communicated to him a message which he was called to proclaim to men. This passage is the basis of Revelation 10:9, Revelation 10:10.

9. A hand] This hand is not said to be that of the Figure on the throne. The vague expression is another instance of Ezekiel's reverent reserve. A roll] the usual form of Eastern books: see Jeremiah 36:2. 

10. Spread it before me] Ezekiel had a view from the first of the whole nature of his message. Within and without] indicating the abundance of calamity which Ezekiel had to proclaim. Book rolls were usually written on the inner side alone: see Revelation 5:1. Lamentations, etc.] the character of EzeMel's message.

Ezekiel 3:3. As honey for sweetness] The privilege of being God's messenger brought a great joy, though the message itself was of the saddest.

(c) Further Instructions (Ezekiel 3:4-11)
Having thus received his message Ezekiel is again told to speak it to his countrymen. He is warned in fresh terms of their indifference and obstinacy, and encouraged further by the assurance that he will be strengthened to withstand their utmost opposition. These vv. should be compared with Jeremiah 1:17-19.

4. With my words] an advance upon the general instruction of Ezekiel 2:7, following the symbolical act just described. 

6. People] RV 'peoples.' Israel will be less responsive to Ezekiel's words than a foreign nation to whom his speech would be unintelligible. 

7. Impudent] RV 'of a stiff forehead.' This rendering gives greater point to 'thy forehead' in Ezekiel 3:8, Ezekiel 3:9.

9. Adamant] diamond: see Jeremiah 17:1.

11. Them of the captivity] a closer definition than in Ezekiel 2:3 of Ezekiel's immediate audience: see Intro.

(d) The Vision withdrawn (Ezekiel 3:12-13)
The voice that has been speaking to Ezekiel has proceeded from the Figure enthroned above the living chariot of Ezekiel 1, which has therefore been present during all these instructions. Ezekiel now hears the sound of its movement as it departs.

12. Behind me] Ezekiel's face is now turned away from the visionary chariot. As it appeared from the N. he is probably looking S., and Tel-abib may have lain in the latter direction from the Chebar. Blessed be the glory, etc.] A change of one letter in the Hebrew gives the much better sense, 'When the glory of the Lord went up from its place,' i.e. when the vision was withdrawn. 

13. Noise of the wheels] in addition to the noise of the wings of the living creatures. The latter sound alone is mentioned in Ezekiel 1:24.

The Second Commission (Ezekiel 3:14-21)
Ezekiel, still under a strong, divinely produced excitement, came to the community of exiles at Tel-abib, near the Chebar, and after seven days of stupefaction he received a further commission from God. It was unaccompanied by any vision, and the manner in which he received it is undescribed, as is so often the case with the prophets. The new element in this second commission was the thought of Ezekiel's responsibility for the fate of his people, and it was set forth in the title of 'watchman,' now given to him for the first time. This responsibility was exhausted when he had warned them of their danger and duty. Only if he failed to do so would he be held accountable for their sin and doom.

14. The spirit lifted me] to be taken along with I went. Ezekiel was not miraculously transported to Tel-abib, but in his movement thither he was under the influence of God's Spirit, like Elijah in 1 Kings 18:46. 

15. Tel-abib] a place near the Chebar, where a colony of Jewish exiles lived. The exact site is unknown. The name is usually explained to mean 'Hill of cornears' or 'Corn-hill,' but some recent editors suggest that it is rather the same as til-abûbi, 'Hill of the deluge,' the Assyrian name for the numerous heaps of sand and débris formed by floods in Babylonia. Astonished] RV 'astonied,' in a stupor of reaction after the vision.

18. Die.. 21. Live] not to be understood in the highest NT. sense. To die was to be cut off from the restored kingdom of God, foretold in the latter part of this book. To live was to survive and enjoy its blessedness.

20. I lay a stumblingblock before him] This difficult phrase does not mean that God seelrs to make the righteous fall, but that the temptations of the righteous are under God's providential control. Where there is a temptation He also sends a warning, and the two constitute a discipline by which the righteous man is tested, and under which he has an opportunity of moral growth. The case of a righteous man sinning and perishing in spite of warning is not contemplated at all.

The Third Commission (Ezekiel 3:22-27)
In a plain or valley near Tel-abib the great vision of God's glory formerly seen by the Chebar again appeared to Ezekiel. The divine voice further explained the nature of his commission. His prophetic activity would be subject to a double limitation. He would be restrained from public speech by the opposition of the people, and God would impose silence upon him except when a divine message should be given him from time to time. This intermittent silence became permanent from Ezekiel 24:27 (January, 587 b.c.) onward, till the restraint on his speech was removed altogether three years later (Ezekiel 33:21-22).

22. Plain] RM 'valley.'

25. They] Ezekiel's fellow exiles. Bands] not literal but figurative. 

26. Dumb] as far as prophetic speech is concerned, as the following words not.. a reprover show.

03 Chapter 3 
04 Chapter 4 
Verses 1-17

Symbolic Actions Representing Jerusalem's Siege and Captivity
Ezekiel is commanded to perform four remarkable actions setting forth the coming siege withits hardships, and the approaching captivity with its evils. It is uncertain whether these actions were literally performed or not. Symbolic methods of this-kind were certainly used by various prophets, but some of those in Ezekiel 4 are so extraordinary that many suppose that they were not actually carried out, but only imagined and described. The explanation of the second and third symbols is given along with the account of the symbols themselves. The first and fourth are explained more fully in Ezekiel 5:5-17.

(a) A Symbol of the Siege (Ezekiel 4:1-3)
Ezekiel was told to draw a representation of a city on a slab of clay, and to conduct a mimic siege of it. In this action the prophet played the part of the enemies of Jerusalem, and especially of God, who was now the great Adversary of the city.

1. A tile] or 'brick,' a slab of clay, such as the Babylonians used for inscriptions and sculptures in relief. 

2. A mount] an embankment raised in ancient warfare by besiegers to enable them to approach the top of a city wall.

3. Pan] RM 'flat plate,' such as was used for baking (Leviticus 6:21; Leviticus 7:9). This may be taken as a symbol either of the stubbornness of the defence or of the rigour of the siege. Or it may represent the hopeless barrier which now separated God from His people. A sign to the house of Israel] The symbol was intended to teach those who witnessed or heard of it that the stern reality which it represented was close at hand.

(b) Symbols of the duration of Siege and Captivity (Ezekiel 4:4-8)
Ezekiel was directed to lie on his left side for a fixed number of days (390), and then on his right side for another fixed number (40). The whole time was supposed to represent the length of the siege of Jerusalem, and the two numbers of days were supposed to correspond to the years of the respective captivities of Israel and Judah. The constrained posture of the prophet was a symbol of the loss of freedom awaiting the people.

4. The house of Israel] used here and in Ezekiel 4:5 in the limited sense of the northern kingdom of the Ten Tribes.

5. Three hundred and ninety days] This is a difficult number. Ezekiel expected the captivities of Israel and Judah to end together (Ezekiel 37:15.). As Israel's captivity was to be 350 years longer than Judah's, it must have begun 350 years sooner. The captivity of Judah may be dated (a) from the first captivity (597 b.c.), or (b) from the second captivity (586 b.c.): The latter was still in the future at the time of this prophecy, and would not be a fixed date for Ezekiel, who would therefore probably reckon from 597 b.c., which he elsewhere calls 'our captivity' (Ezekiel 40:1). The captivity of Israel is most naturally reckoned (a1) from the fall of Samaria (721 b.c., 2 Kings 17:6); but it may possibly be calculated (b1) from the first ravages of Tiglath-pileser (734 b.c., 2 Kings 15:29). From (a1) to (a) gives 124 years, and from (b1) to (a) 137 years. Taking (b) instead of (a) for the captivity of Judah, these numbers become respectively 135 and 148. The LXX has 190 instead of 390, which would give 150 instead of 350 for the difference between the two captivities, and this would agree approximately with the actual elates, especially with (b1) to (b). The only way to reach anything like 350 years is to count Israel's captivity from the revolt of the Ten Tribes (939 b.c.). This was 342 years before (a) and 353 years before (b), but it is unlikely that Ezekiel should have given the time of Israel's sin and only the time of Judah's punishment. Another explanation is that since 390 + 40 = 430, Ezekiel represented the united captivities of the two kingdoms as equal in length to the bondage in Egypt (Exodus 12:40), and that of Judah as equal to the period of wandering in the wilderness (Numbers 14:34). The latter v. is certainly closely parallel to this passage, and possibly we have here an ideal and artificial scheme of numbers with no relation to actual historic dates. If a historic explanation be preferred, 350 (or 150) must be taken not as an exact, but as a round number.

6. Forty days] the years of Judah's captivity and of Babylon's supremacy (Ezekiel 29:11-13). The return of the exiles took place about 538 b.c., fifty-nine years after the first and forty-eight years after the second captivity. If the number 40 is not taken from Numbers 14:34 (see the note above), it is a round number, meaning 'more than a generation.'

7. The siege of Jerusalem] the mimic siege described in Ezekiel 4:1-3. The first and second symbolic actions were to be carried on together. Thine arm.. uncovered] a threatening gesture.

8. Bands] By some divine restraint Ezekiel would be prevented from turning. The days of thy siege] The number 430 represented the days of the siege of Jerusalem as well as the sum of the years of the two captivities. The actual siege lasted almost exactly a year and a half (2 Kings 25:1-3; Jeremiah 39:1-2).

(c) Symbols of Scarcity during the Siege and of Defilement in Captivity (Ezekiel 4:9-17)
Ezekiel was commanded to prepare bread from a mixture of various kinds of grain, and to live on scanty rations of meat and drink while he lay upon his side. This was in token of the scarcity which the inhabitants of Jerusalem would suffer during the siege. The bread was to be baked with loathsome fuel, as a sign of the banishment of Israel to an unclean foreign land.

9. Wheat, etc.] a mixture of all sorts of grain, fine and coarse, symbolising the poor fare which would be used in Jerusalem during the siege.

10. Twenty shekels] eight or nine ounces.

11. The sixth part of an hin] less than a quart. 

12. Bread thus baked would be unclean (Leviticus 5:3; Leviticus 7:21).

13. Eat their defiled bread] RV 'eat their bread unclean.' Foreign lands were regarded as unclean in themselves (Amos 7:17), and, besides, all food eaten in them would be unclean, because it could not be consecrated by offering a portion to God in the Temple: see Hosea 9:3, Hosea 9:4.

14. Ezekiel, as a priest, was peculiarly sensitive about ceremonial defilement. 

15. A partial mitigation of the symbol for the prophet's sake. The dung of domestic animals was often used as fuel, and does not seem to have defiled the food cooked upon it. Though the symbol was modified, it was not implied that the defilement of captivity, signified by the fuel first prescribed, would be any the less.

(d) Symbols of Three Calamities awaiting Jerusalem (Ezekiel 5:1-4)
In the previous symbols Ezekiel himself personated both the besiegers and the besieged. Now the hair of his head and beard is made to represent the people of Jerusalem. He is bidden to shave it off and divide it into three parts. One of these he is to burn, as an emblem of those who will die of pestilence and famine; another he is to smite around with a sword, as a symbol of those who will be slain; while the third part he is to scatter to the wind, as representing those who will go into captivity. A few hairs are to be reserved as an emblem of the pious remnant; but even these are partly to be burned, in token of the trials the remnant will endure.

1. A sharp knife.. a barber's razor] RV 'a sharp sword, as a barber's razor.' For thereof] RY 'therefrom.' The clause thus introduced is obscure. The meaning seems to be that the punishment of Jerusalem will extend to the whole nation.

(e) Explanation of the First and Fourth Symbols (Ezekiel 5:5-17)
The pictured city is Jerusalem, and God is her great Adversary (Ezekiel 5:5-8). Her unparalleled sins deserve an unparalleled punishment. Famine and pestilence, the sword, and captivity await her people. Only thus can God's righteous wrath be appeased (Ezekiel 5:9-17).

5. This] the city depicted on the tile (Ezekiel 4:1-3). In the midst of the nations] God gave Jerusalem a great opportunity of displaying His righteousness and truth to the world. Her position, near the highway between Asia and Africa, was peculiarly central and conspicuous.

7. Multiplied] RV 'are turbulent.' Neither.. my judgments.. the judgments (RV 'ordinances') of the nations] Israel had been worse than the heathen, who had at least been faithful to their own gods: see Jeremiah 2:10, Jeremiah 2:11. 

8. In the sight of the nations] Punishment must be as conspicuous as the lost opportunity.

11. Defiled my sanctuary] This charge is substantiated at length in Ezekiel 8. 

13. Cause my fury to rest] RV 'satisfy my fury.'

Verses 1-27

§ 2. The Overthrow of the Jewish Kingdom Foretold (Ezekiel 4-7)
The great theme of the first part of Ezekiel's prophetic ministry was the certainty of the complete downfall of the Jewish state. Though Zedekiah had been set on the throne by Nebuchadrezzar after the first captivity, there was no hope for the kingdom. Zedekiah's reign was viewed by Ezekiel, as well as by Jeremiah, only as a temporary respite, to be followed by a second captivity which would bring the state to an end. Ezekiel 4-7 contain the first group of Ezekiel's prophecies to this effect. They are to be placed between the date of his prophetic call (June-July, 592 b.c.) and that of the next group of prophecies (August-September, 591 b.c.). The present group includes a series of symbolic prophecies of the siege and captivity of Jerusalem (Ezekiel 4, 5), a prophecy against the mountains of Israel (Ezekiel 6), and a description, partly in the form of a poetic lament or dirge, of the final desolation of the land (Ezekiel 7).

05 Chapter 5 

06 Chapter 6 

Verses 1-14

A Prophecy against the Mountain Land of Israel
The coming judgment is here announced to the land of Israel, which is identified with the people. Ezekiel 6:8-9, following up the hint in Ezekiel 5:3-4, speak of a remnant of the nation which will be led to repentance in exile.

2, 3. The physical features of the land are described, not only because their variety was in strong contrast to the monotony of the Babylonian plains where Ezekiel lived, but also, and chiefly, because they were associated with different forms of idolatrous and impure worship. The mountains and hills were the sites of the 'high places'—shrines of Canaanite origin (Deuteronomy 12:2). The ravines and valleys were the scenes of Baal-worship (Jeremiah 2:23) and of child-sacrifice (Isaiah 57:5): see also Ezekiel 6:13.

4, 6. Images] RV 'sun-images,' probably obelisks representing the sun-god.

7. Ye shall know that I am the Lord] Ezekiel's favourite expression for the result of God's dealings with men in prophecy and in history. It means the recognition now of one, now of another, aspect of the character of the true God. Here it is the conviction that His warnings are not empty threats: see Ezekiel 6:10, Ezekiel 6:14.

8. A remnant] already hinted at in Ezekiel 5:8.

9. Because I am broken with, etc.] RM 'how that' (better, 'when') 'I have broken their.. heart.. and their eyes.' The metaphor of breaking is extended to 'eyes,' though it strictly applies only to 'heart.' Idolatry was accompanied by licentiousness, and this is one reason why the prophets so often described it under the figure of a breach of the marriage vow: see especially Ezekiel 16, 23.

11. Smite (i.e. 'clap').. and stamp] emphatic gestures of satisfaction in the calamities that are announced. Ezekiel was called to be in complete sympathy with God's attitude towards Israel: see Ezekiel 21:14, Ezekiel 21:17; Ezekiel 25:6. Alas 1] rather, 'Aha!': see Ezekiel 25:3. 

12. He that is far off, etc.] The judgment would fall on idolatrous Israelites not only in Jerusalem, but wherever they might be. 

14. More desolate than] RV 'waste, from.' The wilderness toward Diblath] RV 'Diblah.' Diblath, or Diblathaim, was in Moab, beyond the Dead Sea (Numbers 33:46; Jeremiah 48:22). The phrase in AV would mean the wilderness of Judæa, which lay in that direction (eastwards) from Jerusalem. Another and more probable reading is 'Riblah 'instead of 'Diblah.' Riblah was a city of Hamath in the far north (2 Kings 25:21). 'From the wilderness to Riblah' would mean 'from one end of the land to the other.'

07 Chapter 7 

Verses 1-27

The Desolation of the Land of Israel
This is a final message of doom upon the whole land (Ezekiel 7:2). God's wrath against Israel's sin is relentless, and the judgment is inevitable and close at hand. Social relations will be broken up (Ezekiel 7:12); preparations for defence will be unavailing (Ezekiel 7:14); wealth, which has been an occasion of sin and an instrument of idolatry, will not avert calamity, but will become the spoil of the heathen (Ezekiel 7:19-21); priests and prophets, king and nobles, will be helpless to deliver (Ezekiel 7:26, Ezekiel 7:17); the Temple will be profaned (Ezekiel 7:22); the remnant will be overwhelmed with sorrow (Ezekiel 7:16). Ezekiel 7:5-7, Ezekiel 7:10-12 are in the poetic metre commonly used for laments or dirges.

7, 10. The morning is come] RV 'Thy doom is come.'

7. Not the sounding again of the mountains] RV 'not of joyful shouting upon the mountains.' The shouting of harvest or vintage is meant: see Isaiah 16:9-10; Jeremiah 48:33.

9. Ye shall know, etc.] another aspect of the result of God's judgment. He would be recognised as the God who punishes sin.

10, 11. The meaning here is rather obscure. If the rod in Ezekiel 7:10 is that of chastisement, pride will mean the same thing. Babylon is called 'Pride' in Jeremiah 50:31 (RM). But the violence in Ezekiel 7:11 seems to be that of Israel, and the rod of wickedness to be a figure for its developed form. Possibly 'the rod' and 'pride' in Ezekiel 7:10 may also refer to Israel's sin.

12. The same kind of social confusion as in Isaiah 24:2. 

13. The seller, etc.] This may mean, either that those of Ezekiel's fellow-exiles of the first captivity who had sold their possessions before leaving Jerusalem would not return to regain them, or that land which ought to have come back to its seller at the year of Jubilee would not do so, since the destruction of the city would obliterate this and all other social institutions. The vision is touching, etc.] A more probable reading is, 'wrath is upon,' etc., as in Ezekiel 7:12, Ezekiel 7:14.

15. No safety either in Jerusalem or out of it: see Ezekiel 6:12.

18. Baldness] a sign of mourning.

19. Removed] RV 'as an unclean thing.' Similarly in Ezekiel 7:20.

20. 21. The rendering in AV and RV means that the Temple, profaned already by Israel's idolatry, would be further polluted by the heathen conquerors. Most scholars, however, take the beauty of his (the people's) ornament to refer to the silver and gold of Ezekiel 7:19, and render as in RM, 'they turned it to pride and they made the images.. thereof.' The wealth which had been turned to idolatrous uses would be defiled by passing into heathen hands.

22. Secret place] RM 'secret treasure.' Not the Holy of Holies specially, but Jerusalern and the Temple viewed as God's precious possession.

23. A chain] a figure for captivity. Violence must be punished by forcible restraint.

26. Prophets] were consulted for oracles as to God's will, priests for authoritative decisions as to the law, elders or ancients for general advice: see Jeremiah 18:18.

08 Chapter 8 

Verses 1-18

The Idolatry of Jerusalem
Various forms of idolatry, increasing in heinousness and rising to a climax, were seen practised in the precincts of the Temple. First there was the 'image of jealousy' (Ezekiel 8:3-6), next a species of secret animal-worship (Ezekiel 8:7-12), then the lamentation of the women for Tammuz (Ezekiel 8:13-15), and lastly the worship of the sun (Ezekiel 8:16-18).

1. The sixth year.. the sixth month] August-September, 591 b.c. Mine house] to which Ezekiel's prophetic activity was confined (Ezekiel 3:24). The elders of Judah] the leading men of the exiled community at Tel-abib. The hand of the Lord GOD fell] as in Ezekiel 1:3. The vision, with all its meaning, was the result of divine inspiration.

2. The same appearance as the enthroned Figure in Ezekiel 1. The living chariot is not mentioned here, but, as it appears afterwards without any special explanation, it was probably present in the vision from the first.

3. The form of an hand] the same reverent reserve as in Ezekiel 2:9. In the visions of God] Though Ezekiel's transference is described in physical terms he was not taken to Jerusalem in body, but only in spirit. Inner gate] RV 'gate of the inner court.' Solomon's Temple had two courts: the great or outer court (2 Chronicles 4:9), and the inner court or court of the priests (1 Kings 6:36; 2 Chronicles 4:9). We know very littl e about the arrangement of the gates, but in Ezekiel's time the inner court had probably three, one on every side except the W., and the outer court at least two, one on the N. and one on the E. The gate in this v. is the inner northern gate. We must distinguish between the gate or gateway, which was a block of buildings, and the doors by which the gateway was entered at either end. The image of jealousy] An idol figure, so called from the divine jealousy which it aroused. The reference is probably to the image set up by Manasseh (2 Kings 21:7) and removed by Josiah (2 Kings 23:6). The seat means the place where it had stood.

4. The glory.. was there] perhaps over the main Temple building, S. of the gate where Ezekiel was. In the next v. he turns and looks N. All the idolatries were thus enacted in God's very presence.

5. Northward at] RV 'northward of.'

Gate of the altar] apparently still the northern inner gate. It is uncertain why it was so called. This image of jealousy] Ezekiel saw the image, which had not been there when he left Jerusalem, now restored to its old place. It was in the outer court, and Ezekiel, standing within the gateway, saw it through the entrance.

7. The door of the court] the opening of the gateway next the outer court. 

8. A door] leading into one of the chambers of the gateway. 

10. This animal-worship may have been borrowed from Egypt, where beetles, crocodiles, snakes, cats, jackals, and other animais were worshipped; or it may have been a survival and revival of ancient superstitions native to Palestine. Some think that Babylon is as likely as Egypt to have been the source of the practices.

11. Jaazaniah the son of Shaphan] Shaphan was a famous scribe who took part in Josiah's reformation (2 Kings 22:8). Two of his sons, Ahikam (Jeremiah 26:24) and Gemariah (Jeremiah 36:10, Jeremiah 36:25, were friendly to Jeremiah. If Jaazaniah was the son of this Shaphan he was of a different character from his father and brothers.

12. In the dark] Secrecy was a marked feature of this animal-worship. The Lord seeth us not, etc.] This was the excuse and perhaps the belief of these idolaters, though God's glorious presence was even then manifest to Ezekiel's eyes.

14. The door.. toward the north] probably the outer doorway of the outer northern gate. The women would thus be outside the Temple precincts altogether. Tammuz] a deity worshipped both in Babylonia and in Phœnicia—the same as the Greek Adonis. He appears to have been a god of the spring, and the myth regarding him told of his early death and of the descent of Istar his bride into the underworld in search of him. The death of Tammuz symbolised the destruction of the spring vegetation by the heat of summer, and it was celebrated annually by seven days of women's mourning in the 4th month (June-July), which was called Tammuz. This superstition had been introduced into Jerusalem.

16. Between the porch and the altar] The altar of burnt offering was probably in the centre of the inner court, and the main Temple building faced it on the vv. The sun-worship now described was just in front of the sacred building: cp. Matthew 23:35; Luke 11:51. With their backs, etc] This followed from their turning towards the rising sun. Their position implied the greatest contempt for the God of Israel, whose glory was at that moment visible to the prophet close to them. The worship of the sim and other heavenly bodies was introduced by the kings of Judah before Josiah's day, and abolished during his reformation (2 Kings 23:5, 2 Kings 23:11). Sun-images are mentioned as early as the days of Asa (2 Chronicles 14:5 RV). Jeremiah describes the worship of the Queen of Heaven (probably the moon or the planet Venus) as prevalent in Jerusalem before the second captivity (Jeremiah 44:17). 

17. The branch to their nose] usually explained as a ceremony connected with sun-worship. Persian sunworshippers held bunches of the twigs of certain trees before their mouths, that they might not contaminate the sun with their breath. Many scholars think we should read, 'they send a stench to my nostrils.'

Verses 1-25

§ 3. A Vision of Jerusalem's Sin and Doom (Ezekiel 8-11)
Date, August-September, 591 b.c.

A year and two months after his call to be a prophet, Ezekiel was visited in his house by the elders of the Jewish colony at Tel-abib, and in their presence he fell into a trance, during which he was transported in spirit to Jerusalem, and witnessed, as in a dream, a remarkable drama being enacted there. The glory of God was present during this vision in the same symbolic form, and accompanied by the same living chariot, as in Ezekiel 1, but with this difference, that it sometimes left the chariot and took up its position elsewhere. Ezekiel witnessed first the idolatries practised in the Temple (Ezekiel 8), then the slaughter of all the idolaters in Jerusalem (Ezekiel 9), and next the destruction of the city by the fire of God's holiness (Ezekiel 10). He then heard a parable of judgment pronounced against the leaders of Jerusalem's wicked policy, and a message of comfort addressed to the exiles who were despised by their countrymen at home. Finally he saw the glory of God departing from the Temple, and having come back in spirit to Babylonia he awoke from his trance and recounted his vision to the exiles there (Ezekiel 11). There is no reason to doubt that Ezekiel here describes an actual experience. He was not, of course, literally transported to Jerusalem, but only seemed to be taken thither, as one might in a dream. The idolatries he saw were those which he knew to be carried on in Jerusalem, and the persons mentioned in the vision were doubtless also known to him as prominent leaders in the sin of the city. Yet in his trance these persons and practices, and the whole scene, stood out before his mind's eye with a vividness and reality which enabled him to describe them as actually seen. The truths presented in the symbols, and expressed in the messages, of judgment were really communicated to him by God.

09 Chapter 9 

Verses 1-11

The Slaughter of the Idolaters in Jerusalem
The voice which has been speaking to Ezekiel now summons six supernatural beings armed with weapons of slaughter. They are attended by a seventh robed like a priest and equipped as a scribe. They come from the north, and take their stand by the brasen altar in the inner court. The 'glory of God' leaves the living chariot and stands at the threshold of the main Temple building. The man who acts as scribe is instructed to go through the city and set a mark on the foreheads of all those who mourn for the prevailing idolatries. The other six are instructed to follow him, to slay all those who are not thus marked, without respect to sex or age, and to begin at the Temple itself. The command is obeyed, and the sun-worshippers in the Temple are the first victims. Ezekiel, appalled at the fate of the citizens, falls on his face to plead that the whole nation may not be destroyed, but he is told that punishment must be sternly executed on those who have so fully deserved it. The scribe-angel reports that his work is done, and we are left to imagine that the work of slaughter was carried out too. This chapter teaches that while God visits sin with doom, He is perfectly just, and will not suffer the righteous to perish with the wicked.

2. The higher (RV 'upper') gate.. toward the north] the northern gate of the inner court, as in Ezekiel 8:3, Ezekiel 8:5, Ezekiel 8:7. The brasen altar] made by Solomon (2 Chronicles 4:1), and probably placed in the middle of the inner court. Ahaz made a new altar of stone, and removed Solomon's brasen altar to the N. side of it (2 Kings 16:14).

3. The cherub] mentioned without explanation. Throughout this vision 'cherub' is used for 'living creature' for the reason given in Ezekiel 10:20. The singular number is used here, as in Ezekiel 1:20-21, for the group of four. The house] the chief Temple building, which was on the W. side of the inner court, with its front facing E. 

4. A mark] lit. 'a Tav,' the last letter of the Hebrew alphabet. Its early form was like a cross, thus. Revelation 7:3 is based on this passage.

6. The ancient men] the sun-worshippers in Ezekiel 8:16. The thought of this v. is taken up in 1 Peter 4:17. 

7. Defile] The presence of corpses would pollute the sanctuary. 

8. One of the few instances in which Ezekiel's love of his nation struggles with his approval of God's judgments upon them. He fears that all Israel may share Jerusalem's fate.

10 Chapter 10 

Verses 1-22

The Destruction of Jerusalem by Eire
In this chapter the living chariot accompanying the vision of God's glory is the most prominent object. The living creatures are now recognised by Ezekiel as cherubim, and called so. Otherwise the description is largely a repetition of Ezekiel 1. The man with the inkhorn is directed to take coals of fire from the glowing interior of the chariot and to scatter them over the city. This part of the vision points forward to the burning of Jerusalem as the final stage of her punishment.

1. As the 'cherub' was mentioned without any introduction in Ezekiel 9:3, the living chariot with all its parts now appears in the same way. It is not directly stated that the glorious Figure is on the throne. The 'glory' had left the chariot for the threshold of the Temple in Ezekiel 9:3, and is in the same position in Ezekiel 10:4. It may or may not have returned to the chariot in the interval.

2. Wheels] RV 'whirling wheels,' and so in Ezekiel 10:6, Ezekiel 10:13. The word is not the ordinary one for 'wheels.' Cherub] the singular denoting the group, as in Ezekiel 9:3.

3. The right side] the S. side. The Hebrews described the points of the compass as for a spectator facing E. The S. side of the Temple building was the part of the precincts nearest to the city.

4. The house was filled with the cloud] a comparison with 1 Kings 8:10-11 shows that the 'glory' which Ezekiel saw in his visions was the same as that by which God's presence had been hitherto manifested in the Holy of Holies.

5. As the voice, etc] like thunder.

6. Beside the wheels] RV 'beside a wheel.'

7. One cherub] RV 'the cherub,' the cherub next the particular wheel just mentioned. The scribe-angel did not actually go between the wheels himself, but stood beside the chariot and received the fire from one of the cherubim.

12. The cherubim, as well as the wheels, are now said to be full of eyes.

13. It was cried unto them. O wheel] RV 'they were called.. the whirling wheels.'

14. The face of a (RV 'the') cherub here takes the place of the ox-face of Ezekiel 1:10. This seems at first sight to indicate that the cherubim already known to Ezekiel were oxfaced. But the cherubim in the decoration of Ezekiel's visionary temple (Ezekiel 44:18-19) had only the faces of a man and a lion. The substitution of 'cherub' for 'ox,' and the change in the order of the faces, may be explained by supposing that Ezekiel, still standing near the N. gate of the inner court, looked S. towards the chariot, which was about to move E. (Ezekiel 10:19). The cherub on the E. side of the chariot would be the leading one, and so might be called 'the cherub.' Ezekiel would see the left, or ox-, face of this cherub, the front, or human, face of the cherub on the N. side of the chariot, the right, or lion–, face of the cherub on the W. side, and the back, or eagle-, face of the cherub on the S. side, thus:

18. The 'glory' now returns to its place above the chariot. 

19. Every one] RV 'they.' The east gate] the eastern gate of the outer court. The presence of God moves to the very verge of the Temple precincts, which it is about to leave altogether.

20. I knew that they were the cherubims] RV 'I knew that they were cherubim.' Ezekiel now recognised for the first time that the 'living creatures'were identical with the 'cherubim' of Hebrew poetry and sacred Symbolism. He thus gives a clue to the source of the ideas which had unconsciously moulded his visionary conceptions from the beginning.

11 Chapter 11 

Verses 1-25

The Doom of the Leaders of Jerusalem's wickedness. Comfort for the Exiles
The slaughter in Ezekiel 9 was only the visionary rehearsal of a judgment still in the future. The vision now takes another turn, and shows the wicked inhabitants still alive. Ezekiel is brought to the outer eastern gate of the Temple where he finds a group of the leaders of Jerusalem's sinful policy, two of whom are mentioned by name (Ezekiel 11:1-2). A proverb by which they express their light-hearted security is turned into a parable of the doom that awaits them (Ezekiel 11:3-12). The warning is ratified by the sudden death of one of the leaders (Ezekiel 11:13), after which a comforting message is spoken to the exiles whom the people of Jerusalem despised (Ezekiel 11:14-21). The glorious symbol of God's presence then forsakes Jerusalem (Ezekiel 11:22-23). The vision ends, and Ezekiel finds himself again in Babylonia, where he describes to the exiles all that he has seen (Ezekiel 11:24-25).

1. The east gate] the outer eastern gate, to which the chariot with the 'glory' upon it had already moved. At the door of the gate] just outside the Temple precincts. Jaazaniah.. and Pelatiah] men of whom nothing further is known. Jaazaniah is not the same as the Jaazaniah of Ezekiel 8:11.

3. It is not near; let us build, etc.] or, as in RM, 'Is not the time near to build?' etc: an expression of security. This city is the caldron, etc.] The 'wicked counsel' of Ezekiel 11:2 is usually understood to mean proposals of revolt from Babylon, which would involve the prospect of war and siege. In that case the proverb about the caldron and the flesh would express the plotters' trust in the strong fortifications of Jerusalem, which they hoped would save them from the 'fire' of Nebuchadnezzar's armies. This would be a grimly humorous way of describing the desperate course they were meditating. They expected, as we might say, to be in the frying-pan, but thought that it would at least save them from the fire. Another explanation is that the saying is a boast over the exiles, who had been taken away from Jerusalem, as the useless 'broth' is poured out of a pot when the cooking is over, leaving the valuable 'flesh' behind. This is more in line with the latter part of the chapter.

6. The wicked counsellors, whatever their policy may have been, had already put many of their fellow citizens unjustly to death. 

7. The proverb would prove true in quite a different sense from that in which it was first used. The only flesh in the caldron would be that of the wicked leaders' victims. Those who thought they were the flesh would be taken out of the caldron and slain by strangers elsewhere. 

10, 11. In the border of Israel] Instead of being safe in Jerusalem they would meet their fate far away from it, on the very outskirts of the land. Over seventy of those taken at the second captivity, including twelve prominent officials, were put to death by Nebuchadrezzar at Riblah, in the extreme N. of Palestine (2 Kings 25:18-21; Jeremiah 52:24-27).

13. The sudden death of Pelatiah may have been an actual occurrence, of which Ezekiel had heard, and which was reproduced in the vision. It may, however, have been an imaginary incident, symbolising the certainty and suddenness with which the prophecy of judgment on the wicked counsellors would be fulfilled. Then fell I down, etc.] As in Ezekiel 9:8; Ezekiel was dismayed at the speedy execution of God's threatening, and besought God that the whole nation might not be destroyed. This time he received a comforting assurance that the exiles should be spared and restored, while the people of Jerusalem who despised them should perish.

15. Thy brethren.. all the house of Israel] The exiles of the first captivity are identified with the true Israel. Get you far from the Lord, etc.] The people of Jerusalem claimed that God was only among them, and that the exiles were banished from His presence. This was a different sentiment from that expressed in Ezekiel 8:12. Unprincipled men can change their theology to suit their circumstances. 

16. As a little sanctuary] RV 'a sanctuary for a little while.' God's presence and the privileges of the Temple were not confined to Jerusalem.

17. People] RV 'peoples.'

19. A promise of an inward change, which Ezekiel afterwards repeats and expands (Ezekiel 18:31; Ezekiel 36:25-27).

22, 23. The emblem of God's presence now leaves the holy city, which is abandoned to its fate. What the idolaters had said in unbelief (Ezekiel 8:12) became a terrible truth. 

23. The mountain.. on the east] the Mount of Olives. We cannot but think of Christ's words of doom, spoken from the same mountain, to the Jerusalem of His day (Luke 19:37, Luke 19:41-44).

12 Chapter 12 

Verses 1-14

§ 4. Further Prophecies of Israel's Guilt and approaching Punishment (Ezekiel 12-19)
This is a somewhat miscellaneous group of prophecies intermediate in date between the preceding (August-September, 591 b.c.) and succeeding (July-August, 590 b.c.) sections. It includes fresh symbols of exile, flight, and famine (Ezekiel 12:1-20), a doctrine of prophecy, true and false (Ezekiel 12:21 to Ezekiel 14:11), an explanation of God's exceptional treatment of Jerusalem in sparing a remnant (Ezekiel 14:12-23), Ezekiel's parable of the Vine (Ezekiel 15), the parable of the Foundling Child (Ezekiel 16), a parable of Zedekiah's perfidy and its punishment (Ezekiel 17), a vindication of God's equity (Ezekiel 18), and a lament over the royal house of Judah (Ezekiel 19).

Verses 1-20

Symbols of Exile, Flight, and Famine
Ezekiel's audience being blind to the meaning of the vision he has just described, he is commanded to give them, in new symbolic actions, a further representation of the coming fate of Jerusalem and its king and people. He is told to gather together such things as one leaving home would take with him, and to carry these out of his house by day. At night he is to dig a hole in a wall, and pass through it with his face covered and his baggage on his shoulder. When the people ask hun next morning what these proceedings mean he is directed to tell them that the action of the daytime is a symbol of the captivity awaiting Jerusalem, and that the action of the evening foreshadows the secret flight which Zedekiah will attempt, and the punishment of blindness which will prevent him from seeing the land of his exile (Ezekiel 12:1-16). Another symbolic action, resembling that of Ezekiel 4:9., is also commanded. Ezekiel is to eat and drink sparingly and with trembling, in token of the famine which the coming siege will cause in Jerusalem (Ezekiel 12:17-20).

2. The story of the vision seems to have produced no impression. 

5. The wall] Some understand the town-wall of Tel-abib, or the wall of the courtyard of Ezekiel's house, but we cannot be sure that these walls existed, The house-wall itself may be meant, but in j that case Ezekiel would have to carry his luggage indoors again. 

6. Twilight] RV 'dark,' and so in Ezekiel 12:7, 

12. Cover thy face] A natural emblem for disguise and secrecy, but with a special reference, as Ezekiel 12:13 shows, to Zedekiah's blindness. 

7. Captivity] RV 'removing,' as in Ezekiel 12:4.

10. The prince] Zedekiah, the last king of Judah: see Intro. That are among them] Changing one letter we may render, 'that are in it.' The prince.. shall go forth] Zedekiah attempted to escape from Jerusalem towards the end of the siege, but was captured and brought to Nebuchadrezzar at Riblah. There his eyes were put out, and he was then taken to 1 Babylon (2 Kings 25:4-7; Jeremiah 39:4-7; Jeremiah 52:7-11). 

12. That he see not] RV 'because he shall not see.'

16. I will leave a few] This is really an explanation of the symbol in Ezekiel 5:3.

Verse 21

On Prophecy, True and False
After rebuking certain prevalent forms of contempt for prophecy (Ezekiel 12:21-28), Ezekiel reproves the false prophets (Ezekiel 13:1-16) and false prophetesses (Ezekiel 13:17-23) of Israel. A visit from the elders next supplies the occasion for an announcement of the principles on which God deals both with false enquirers and with the prophets who answer them (Ezekiel 14:1-11).

(a) Contempt of Prophecy Rebuked (Ezekiel 12:21-28)
This contempt took two forms. On the one hand it had become a common saying that prophecy was no longer fulfilled at all (Ezekiel 12:22), and on the other hand it was supposed by many that Ezekiel's prophecies, though true, referred to a very distant future (Ezekiel 12:27). In answer to both of these false views God said that His word would be fulfilled, and that without delay.

22. Ezekiel's message frequently takes the shape of a criticism of current proverbs, as in Ezekiel 11:3; Ezekiel 12:25; Ezekiel 18:2; Ezekiel 20:32. 

24. Vain vision.. flattering divination] Forms of false prophecy, more fully exposed in Ezekiel 13. These had been unfulfilled, and this had led to contempt for all prophecy. But God's true word would no longer be confounded with such things.

25. Prolonged] RV 'deferred,' and so in Ezekiel 12:28.

(b) False Prophets Reproved (Ezekiel 13:1-16)
False prophecy accompanied true prophecy in Israel like its shadow. While the true prophets spoke in God's name a message which they had really received from Him, the false prophets used God's name to sanction messages which He had not given them (Ezekiel 12:6-7), which were merely the product of their own heart and spirit, and not the result of inspired insight (Ezekiel 12:2-3). These messages were smooth and agreeable (Ezekiel 12:10, Ezekiel 12:17), but they were also vain, false, and seductive (Ezekiel 12:6-10). They did not deserve the name of prophecy, but were on the same level as heathen divination (Ezekiel 12:6-7, Ezekiel 12:9). Ezekiel compares the false prophets first to foxes that burrow in ruins and make them more ruinous (Ezekiel 12:4-5), and next to men who daub with untempered mortar (or whitewash) a slim and tottering wall; the wall symbolising the vain attempts of the people to defend Jerusalem, and the mortar or whitewash the futile encouragement which the false prophets lent to these efforts. Such prophets would be blotted out of Israel (Ezekiel 12:9). The wall would be destroyed by the storm of God's wrath, and the daubers would perish along with it (Ezekiel 12:11-15).

4. Deserts] RV 'waste places,' ruins.

5. Gaps] RM 'breaches.' Hedge] RV 'fence.' The false prophets did nothing to repair or strengthen Israel's defences. 

6. That they would confirm the word] RV 'that the word should be confirmed.'

9. The false prophets would have no share in the restoration of Israel which Ezekiel foretold.

10. A wall] RM 'a slight wall,' the vain defences of Jerusalem. And one built, etc.] RV 'and when one' (the people) 'buildeth up a wall, behold they '(the false prophets) 'daub it,' etc. Untempered morter] or whitewash. The. false prophets could only give the wall a specious appearance of strength.

(c) False Prophetesses Denounced (Ezekiel 13:17-23)
True prophecy was represented by women like Deborah, Huldah, and Noadiah, as well as by men, and false prophecy was also practised by women in Ezekiel's day. In their hands it was accompanied by various superstitious rites and ceremonies (Ezekiel 12:18), and seems to have been a species of fortune-telling. As such it might be popular and seem harmless, but it was mercenary, ensnaring, and fatal to souls (Ezekiel 12:18-19). It discouraged the righteous and encouraged the wicked (Ezekiel 12:22). These women would find their occupation gone(Ezekiel 12:20-21, Ezekiel 12:23).

18. Pillows] probably 'amulets,' supposed to have magical virtues. They were worn by the false prophetesses themselves (Ezekiel 12:20).

Armholes] RV 'elbows,' RM 'joints of the hands.' The amulets were worn in some way on the arms or wrists. Kerchiefs] or 'fillets.' These were apparently veils put over the heads of those consulting the false prophetesses, and were of different sizes to suit persons of different stature. 

19. Will ye pollute] RV 'ye have profaned.' Handfuls of barley, etc.] The fees received by the false prophetesses. Die and live] see on Ezekiel 3:18. This whole passage should be read in the light of the description of the true prophet's duty in Ezekiel 3:16-21; 

20. To make them fly] RM 'as birds.'

22. The truth of prophecy may be judged by its moral tendency. Whatever encourages sin betrays itself as false: see Jeremiah 23:22. By promising him life] RV 'and be saved alive.'

(d) On Insincere Enquirers and those who answer them (Ezekiel 14:1-11)
The Jewish elders of Tel-abib again came to consult Ezekiel, evidently with idolatrous leanings in their hearts. God commanded him to speak a warning to all such enquirers, calling them to forsake idolatry, and threatening that God Himself would answer them by destroying them if they persisted in their sin. The prophet who should answer such people according to their desire would share their fate.

3. The stumblingblock, etc.] idolatry: see Ezekiel 7:19. Should I be enquired of?] Such enquiry was a mockery of God. 

4. That I may take, etc.] Sin hardens the heart and so leads on to destruction. This is a self-acting law of divine retribution, and so in a sense the result is God's doing. But God does not seek to ensnare men. On the contrary, He pleads with them to forsake their evil way (Ezekiel 12:6).

9. When he hath spoken a tiling'] RV 'and speaketh a word.' A true prophet will not answer insincere enquirers at all, but will leave it to God to answer them by destruction (Ezekiel 12:7-8). To give any answer is to be a false prophet, deceived if not consciously deceiving. I.. have deceived that prophet] the same idea as that of the 'lying spirit' from the Lord by which Ahab's false prophets were inspired (1 Kings 22:19-23; 2 Chronicles 18:18-22). The meaning can only be that the deception is the penalty of previous disloyalty to truth. No man becomes a false prophet without blame on his own part. To lend oneself to the purposes of insincere enquirers reveals a certain share of their spirit, which leads naturally to increasing blindness. As this law is of God's appointment the deception is in a certain sense His work. The OT. writers emphasised God's supreme control of all events, and were not troubled by the questions which may be raised as to the bearing of the events on the moral character of God. Hence they were not eareful to avoid exprèssions which appear startling to us. 

10. The punishment of their iniquity] RV 'their iniquity.'

Punishment.. punishment] RV 'iniquity.. iniquity.'

13 Chapter 13 

14 Chapter 14 

Verses 12-23

A Divine Principle and an apparent Exception
As a rule when God punishes a land for its wickedness by such judgments as famine, wild beasts, sword, or pestilence, the presence in it of the most eminently righteous men will not save the wicked, not even the members of their own families. They will only escape themselves. Jerusalem will be a seeming exception to this principle, since a remnant of its wicked sons and daughters will be spared when the city is taken, and will escape into exile. But this is in order that the earlier exiles, seeing the abandoned conduct of the later, may realise how thoroughly Jerusalem has deserved its punishment, and may cease to regret its fate.

13. The land] RV 'a land.' Ezekiel 14:13-21 suppose a series of general cases. Then will I stretch, etc.] RV 'and I stretch.. and break.. and send.. and cut off.' All this is part of the supposition. 

14, 20. Noah, Daniel, and Job] Typical righteous men, like Moses and Samuel in Jeremiah 15:1.

21, 22. It might be expected that none of the wicked in Jerusalem would be spared, yet, in apparent violation of the law just described, some of them would escape and go into exile. 

22. Ye shall see.. and be comforted] The exiles of the first captivity would be distressed at the fate of Jerusalem, but the conduct of the survivors would convince them that it had been well deserved, and was not to be regretted.

15 Chapter 15 

Verses 1-8

Ezekiel's Parable of the Vine
Jerusalem and Israel are compared elsewhere in Scripture to a cultivated vine, bearing or expected to bear fruit. Ezekiel's similitude, however, is that of the wild vine (Ezekiel 15:2, RV), regarded simply as a tree. It is the most worthless of trees. Its wood is of no use for any purpose, being too weak even to make a peg of. A vine branch that happens to be half-burnt is even more worthless than it was before. Jerusalem is such a half-burnt vine, already charred by the first captivity. It is only fit for fuel, and will be wholly consumed.

2. Or than a branch] RV 'the vine branch.'

7. From one fire, and another fire] RV 'from the fire, but the fire.' Jerusalem has survived one captivity, but will be overtaken by a second and final disaster.

16 Chapter 16 

Verses 1-63

The Foundling Child who became an Unfaithful Wife
From Hosea onwards the prophets spoke of idolatry under the figure of unchastity. God was the husband of Israel, but she proved unfaithful to Him. This thought has already been expressed by Ezekiel in Ezekiel 6:9, and it is now expanded into an elaborate historical allegory. The subject is nominally the city of Jerusalem, but really the whole nation of Israel. Jerusalem was a girl-child of heathen extraction, who was exposed in infancy to die (Ezekiel 16:1-5). God saw her and saved her life, and she grew to maturity, though still in a poor and mean condition (Ezekiel 16:6-7). Then He took her to be His wife, loading her with every honour (Ezekiel 16:8-14). But she was disloyal to Him, admitting idols as her lovers at the high places, and lavishing on them the gifts God had bestowed upon her (Ezekiel 16:15-19).) She even sacrificed to them her own children whom she had borne to God (Ezekiel 16:20-21). By borrowing the idolatries of the surrounding nations, Egypt, Assyria and Babylonia, she j made them all her paramours, with every aggravation of guilt (Ezekiel 16:23-34). Her sin had already brought reproach upon her from hostile neighbours like the Philistines (Ezekiel 16:27), but she had proved incorrigible and must now suffer utter humiliation and destruction (Ezekiel 16:35-43). Men would speak of her as the true daughter of her parents, the true sister of Samaria and Sodom, whose guilt had been less than hers; though she had despised them in her pride (Ezekiel 16:44-52). Her humiliation would I be completed by her being put on a level with them, and sharing the mercy extended to them (Ezekiel 16:53-59). Nevertheless God would not forget His love for her, but would pity and restore her, giving her Samaria and Sodom for daughters instead of sisters. Humbled, ashamed, and forgiven, she would know at last the true character of God (Ezekiel 16:60-63).

3. Thy birth, etc.] Though the allegory deals with the history of Israel as a nation it begins by tracing the origin of Jerusalem. It was a Canaanite city, inhabited by Jebusites, long before it became the capital of God's kingdom. Joshua 15:63; Judges 1:21; Judges 19:11; 2 Samuel 5:6-8.

Amorite] a general name for some of the tribes originally inhabiting Canaan: cp. Genesis 15:16; Deuteronomy 20:17. Hittite] The Hittites, or children of Heth, were another portion of the original inhabitants of Canaan: cp. Genesis 10:15; Numbers 13:29. Another branch of the Hittites had a powerful empire to the N. of Palestine (Joshua 1:4; Judges 1:26).

7. Thou hast increased, etc.] RV 'thou didst increase,' etc. The past tense should be read throughout the verse. Whereas] RV 'yet.'

8. A covenant] a marriage covenant, probably with reference to the covenant at Sinai.

10. Badgers' skin] RV 'sealskin,' probably the skin of the dugong, an herbivorous cetacean found in the Red Sea. 

12. A jewel on thy forehead] RV 'a ring upon thy nose': see Isaiah 3:21.

16. High places] the seats of ancient Canaanite worship, retained by the Israelites for the worship of the true God, but perverted to their old uses: see Ezekiel 6:3, Ezekiel 6:6, Ezekiel 6:13. 

20, 21. Human sacrifice was not unknown in early Israel: see on Genesis 22:1-14; Judges 11:30-40, and was introduced in later times by Ahaz (2 Kings 16:3; 2 Chronicles 28:3) and Manasseh (2 Kings 21:6; 2 Chronicles 3:6). It was also practised in the northern kingdom (2 Kings 17:17).

24, 25. Besides the high places throughout the land, idolatrous shrines were established in the streets of Jerusalem. 

27. Israel suffered from the Philistines both in the days of the Judges and the early kings, and in later times (2 Chronicles 28:18).

29. In the land of Canaan, etc.] RM 'unto the land of traffic,' etc. See Ezekiel 17:4.

38. As women.. are judged] see Leviticus 20:10; Deuteronomy 22:22; John 8:5. 

41. Many women] the neighbouring nations. 

45. Your mother.. your father] The plural pronoun refers to the three sisters. 

46. Samaria] the capital of the kingdorn of the Ten Tribes, standing for the whole of that kingdom. Left hand.. right hand mean north and south respectively: see John 10:3.

Elder.. younger] refer not to historical antiquity but to importance. 

57. Syria] Heb. 'Aram.' We may change one letter and read 'Edom.' The Edomites exulted over the fall of Jerusalem (Obadiah 1:10-14; Psalms 137:7). The Philistines seem to have done the same. Both nations are denounced in similar terms in Ezekiel 25:12-17.

61. Not by thy covenant] The new relation of Jerusalem to Samaria and Sodom would not depend on anything in the past, but would be a fresh arrangement of God's grace.

17 Chapter 17 

Verses 1-24

Zedekiah's Perfidy and its Punishment
Zedekiah had been placed on the throne of Judah as a vassal of Babylon, but was led by his nobles to intrigue with Egypt and to throw off the Babylonian yoke. The revolt actually took place in 588 b.c., but it had been contemplated much earlier: see Jeremiah 27:1-11, where 'Zedekiah' should be read for 'Jehoiakim' in Jeremiah 27:1. Jeremiah 27:15 of this chapter refers to an embassy to Egypt, of which Ezekiel had heard in BabyIonia. The prophet exposes this rebellious policy in an allegory, condemns it, and prediets its failure and punishment. The royal house of Judah is a cedar of Lebanon. BabyIon (or Nebuchadrezzar) is an eagle, which crops off the highest twig of the cedar (Jehoiachin) and carries it to a land and city of commerce (Babylon). The eagle takes of the seed of the land (Zedekiah) and plants it so that it becomes a dwarf vine bending towards the eagle (subordinate to Babylon). There is another eagle (Egypt, or Pharaoh-Hophra) towards which the vine (Zedekiah) turns (seeking Egyptian instead of Babylonian overlordship). God will not allow such treachery to prosper. The vine will be uprooted. Egyptian help will fail. Zedekiah will be taken captive and will die in Babylon (Ezekiel 17:1-21).

But God Himself will take another twig of the cedar, and will plant it on a high mountain of Israel, where it will become a great, spreading, and fruitful tree. All the trees (nations) will learn that God directs the destinies of every one of them (Ezekiel 17:22-24). This is a prophecy of the restoration of the Jewish kingdom which was never literally fulfilled, but which contains a promise of the Messiah—the ideal future king.

5, 6. A willow.. a vine of low stature] indicating the dependent position of Zedekiah's kingdom: see Ezekiel 17:14. 

12, 13. These vv. describe the captivity of Jehoiachin (597 b.c.) and the appointment of Zedekiah as king under a solemn oath of allegiance to Babylon.

17. The Egyptians succeeded in raising the siege of Jerusalem (Jeremiah 37:11), but the relief was only temporary, as Jeremiah foretold that it would be (Ezekiel 37:6-10). 

19. Zedekiah had sworn allegiance to Nebuchadrezzar in God's name. His revolt against Babylon, therefore, did dishonour to God. For another example of Zedekiah's perfidy see Jeremiah 34:8-11. 

20, 21. A repetition of Ezekiel 12:13, Ezekiel 12:14.

22-24. Ezekiel expected that the restored kingdom of God would have a prince (Ezekiel 45:7-8; Ezekiel 46:1-18; Ezekiel 47:21-22). This was only fulfilled in a Messianic sense.

18 Chapter 18 

Verses 1-32

God's Equity vindicated
The popular view of Israel's calamities, as expressed in a current proverb, was that they were the punishment of the sins of former generations. Though there was a measure of truth in this, the proverb was used in a false and mischievous sense. It led the present generation to ignore their own sin, to doubt the justice of God's providence, to despair of escape from the working of a blind fate. Ezekiel, consequently, emphasised in the strongest way the truths of individual responsibility, and of God's impartiality in dealing with every man according to his own character (Ezekiel 18:1-4). If a man is righteous he shall live (Ezekiel 18:5-9). If a righteous man has a wicked son, the son will not be saved by his father's righteousness, but will die (Ezekiel 18:10-13). If this wicked man, in turn, has a righteous son, the latter will not die for his father's sin, but will live (Ezekiel 18:14-18). Further, a wicked man who repents and becomes righteous will live (Ezekiel 18:21-22, Ezekiel 18:27-28), and a righteous man who becomes wicked will die (Ezekiel 18:24, Ezekiel 18:26). All this is unquestionably just, and God does not wish any to die, but appeals to all to forsake sin and live (Ezekiel 18:19-20, Ezekiel 18:23, Ezekiel 18:25, Ezekiel 18:29-32). This chapter recalls Ezekiel 3:17-21, and the teaching of both passages is repeated in Ezekiel 33:1-20.

2. The fathers, etc.] The same proverb is quoted and refuted in Jeremiah 31:29, Jeremiah 31:30. 

4. All souls are mine] God deals directly with every one, and not with the son through the father.

It shall die] 'Die' and 'live' are used in the sense explained under Ezekiel 3:18. 

6. Eaten upon the mountains] shared in an idolatrous meal at a high place. 

7. Restored.. his pledge] see Exodus 22:6; Deuteronomy 24:12. 

22. Mentioned unto] RV 'remembered against': so in Ezekiel 18:24.

24. Ezekiel does not raise the question whether a truly righteous man could thus fall away. He assumes that a man's final conduct expresses his real and final character.

19 Chapter 19 

Verses 1-14

A Lament for the Royal House of Judah
This chapter is a poem in which the measure used for a dirge or elegy is more or less traceable throughout. It describes first a lioness, two of whose whelps are successively caught and taken away from her (Ezekiel 19:1-9), and next a vine with lofty branches, which is ruined by a fire proceeding from one of them (Ezekiel 19:10-14). There is no doubt that the branch from which destruction spreads to the vine is Zedekiah. The vine itself may be the nation of Israel, or the royal house, or the mother of Zedekiah. There are two interpretations of the first allegory. The lioness is usually understood to be the nation or the royal family in general, and the two whelps to be Shallum and Jehoiachin. But some take the lioness to be Hamutal, one of the wives of Josiah, and the whelps to be her two sons, Shallum and Zedekiah.

2. Thy mother] Hamutal, whom some suppose to be meant here, was one of the wives of Josiah, and the mother of Shallum (or Jehoahaz) and Zedekiah (2 Kings 23:31; 2 Kings 24:18). Jehoiakim, the other son of Josiah who became king, had a different mother (2 Kings 23:36).

3, 4. One of her whelps, etc.] Jehoahaz, or Shallum, the youngest son of Josiah (1 Chronicles 3:15), was set on the throne by the people after his father's death, but after reigning three months he was deposed and carried away captive to Egypt by Pharaoh-Necho (2 Kings 23:30-34; 2 Chronicles 36:1-4). His fate is lamented in Jeremiah 22:10-12.

5-9 Another of her whelps, etc.] Either Jehoiachin or Zedekiah. Jehoiachin was a grandson of Josiah, who came to the throne as a youth and was carried captive to BabyIon in 597 b.c. after a reign of three months (2 Kings 24:8-16; 2 Chronicles 36:9-10). Zedekiah, the last king of Judah, was a son of Josiah and Hamutal. He succeeded his nephew Jehoiachin, and was carried captive to Babylon in 586 b.c.: see. Intro. The high terms in which the second whelp is spoken of do not agree well with Ezekiel's estimate of Zedekiah in Ezekiel 17.

9. In ward in chains] RV 'in a cage with hoops.' Lion cages are represented on the monuments. 

10. Thy mother] The language in this allegory is much more applicable to the nation than to Hamutal. In thy blood] a meaningless phrase. Perhaps we should read with RM 'in thy likeness.'

11. Strong rods for the sceptres] a double figure. The rods represent both the kings and their sceptres.

12, 13. These vv. describe the final destruction and captivity of Judah. 

14. Out of a rod, etc.] Zedekiah's rebellion was the cause of the ruin of the nation.

20 Chapter 20 

Verses 1-27

§ 5. A Final series of Prophecies on the necessity of Israel's Punishment and the Destruction of Jerusalem (Ezekiel 20-24)
Date, Aug.-Sept. 590 b.c. to Jan.-Feb. 587 b.c.

This group includes a warning to the exiles against idolatry (Ezekiel 20:1-44), a description of the sword of the Lord directed against Jerusalem (Ezekiel 20:45 to Ezekiel 21:27), a short prophecy against the Ammonites, connected with the foregoing (Ezekiel 21:28-32) an indictment of Jerusalem (Ezekiel 22), an allegorical history of the sins of Samaria and Jerusalem (Ezekiel 23), a fresh parable of the coming siege and destruction of Jerusalem (Ezekiel 24:1-14), and an account of the death of Ezekiel's wife, and of his significant conduct in his bereavement (Ezekiel 24:15-27).

Verses 1-44

History Repeating itself
Some four years before the fall of Jerusalem the elders of Tel-abib again came to consult Ezekiel, who declared that God had no answer to give them. The reason was that their enquiry was insincere, and this passage is consequently an illustration of the principle of Ezekiel 14:3. The exiles were beginning to avow idolatrous tendencies (Ezekiel 20:32), with which the elders were in secret sympathy. Ezekiel recounted how God had dealt with Israel's idolatrous spirit in the past, and announced that He would deal in the same way with those who still cherished it.

Israel had been idolatrous in Egypt and yet had been brought forth (Ezekiel 20:5-12). Suecessive generations had been idolatrous in the wilderness, and of these the first had been shut out of the Promised Land, while the second had been brought into it under a warning of exile and dispersion should they continue unfaithful (Ezekiel 20:13-26). They had not heeded the warning, but had adopted the worship of the Canaanites, and God's threat had now been fulfilled (Ezekiel 20:27-29). In all this course of mercy and judgment God had 'wrought for His name's sake,' that His character might be truly known to Israel and to the world.

The present exiles were no better than their fathers. They too were resolving to be like the heathen (Ezekiel 20:30-32). But God would frustrate their purpose. He would bring them also into a wilderness, and would deal with them there as He had dealt with those who came out of Egypt (Ezekiel 20:33-36). The persistent sinners among them would not enter the land of Israel, but the others would again be brought into a covenant with God, and restored to their own country, where they would worship God acceptably in humble penitence (Ezekiel 20:37-43). In all this God would act from the same great motive as before (Ezekiel 20:44).

1. The seventh year.. the fifth month] July-August, 590 b.c. 

5. Lifted up mine hand] i.e. sware, and so in Ezekiel 20:6, Ezekiel 20:15, Ezekiel 20:23, Ezekiel 20:42.

8. Ezekiel speaks more definitely than any other OT. writer about the idolatry of the Israelites in Egypt: see Ezekiel 23:8. 

9. For my name's sake] God's consistent motive was that His character should be known to the world. When He was patient with Israel it was because sudden judgment upon them would have been misunderstood by the heathen: see Ezekiel 20:22.

11. Referring to the Law given at Sinai.

12. My sabbaths, to be a sign] Though Ezekiel attached great importance to the sabbath, he regarded it not as one of the moral ordinances, obedience to which brings life (Ezekiel 20:11), but rather as a special sign of God's covenant which Israel was bound to observe.

15. The first generation in the wilderness was shut out of Canaan (Numbers 14:24-30; Psalms 95:11).

23. The second generation was warned that unfaithfulness would be punished by captivity (Leviticus 26:33-34).

25. Statutes that were not good] The reference (as Ezekiel 20:26 shows) is to the practice of child sacrifice, which might seem to be justified by such a law as that in Exodus 22:29. The firstborn of men, however, were expressly excepted (Exodus 13:12-13; Numbers 3:46-47) and Jeremiah declared that human sacrifice had never been commanded by God (Jeremiah 7:31; Jeremiah 19:5). God did not impose sinful laws, but some of His laws could be perverted by sinful men and made an excuse for their wrongdoing. Both the ambiguity of the Law and the blindness which led to the misunderstanding of it were the penalty for previous sin.

29. A play upon words, 'What (mah).. go (ba)?' Bamah is the Hebrew for 'high place,' and by this punning derivation of the word (not of course the true one) Ezekiel expresses his contempt for the thing itself. 

32. God's zeal for His name is stronger even than the purpose of the human will to rebel.

34. People] RV 'peoples': so in Ezekiel 20:35, Ezekiel 20:41.

35. Wilderness of the people] the desert between Babylon and Palestine, corresponding to the desert between Egypt and Palestine which had been the scene of Israel's former discipline. 

37. The rod] the shepherd's rod, used in counting the flock (Leviticus 27:32). The bond of the covenant] The old covenant made at Sinai will be renewed. Ezekiel does not contemplate such a difference between the past and the future as is expressed in Jeremiah's prophecy of the New Covenant (Jeremiah 31:32).

38. Obstinate transgressors will perish in the wilderness like the first generation who came out of Egypt. 

39. Pollute ye.. no more] RV 'My holy name shall ye profane no more.' Those who wished to choose idolatry might do so, but they would no longer have any connexion with God and His cause. 

40. In the land, serve me] RV 'serve me in the land,' a promise of restoration.

44. When God does not deal with men as they deserve, it is for the sake of His own glory. This really means that His mercy is the highest aspect of His character, and that which He is most desirous to display to the world.

Verse 45

The Sword of the Lord against Jerusalem (and Ammon?)
Ezekiel 21 of the Hebrew Bible begins with Ezekiel 20:45 of the English. It is mainly concerned with Jerusalem (Ezekiel 20:45 to Ezekiel 21:27), but has an appendix consisting of a short prophecy about Ammon, which has been interpreted in different ways (Ezekiel 21:28-32).

(a) Against Jerusalem (Ezekiel 20:45 to Ezekiel 21:27)
An enigmatic parable of a forest fire in the S. (Ezekiel 20:45-49) is explained as referring to the land of Israel, against which God's sword is drawn (Ezekiel 21:1-5). Ezekiel's distress at the announcement is a sign of the dismay which all will feel when it comes to pass (Ezekiel 20:6-7). A 'Song of the Sword' follows (Ezekiel 20:8-17). Next comes a picture of Nebuchadrezzar halting on his march on Palestine, and consulting his oracles as to whether Jerusalem or Ammon should be attacked first. The omens decide for Jerusalem, which is doomed to capture, though its people make light of the heathen oracles (Ezekiel 20:18-24). The prophecy ends with a denunciation of Zedekiah, and a hint of the future ideal king (Ezekiel 20:25-27).

46, 47. Field.. forest of the south] Palestine lay almost due W. of Babylon, but the way between them took a circuit N. owing to the desert, and to one coming from Babylon, Palestine lay directly S. in the last stages of the journey.

21 Chapter 21 

Verses 1-32
3, 4. The righteous and the wicked] corresponding to the green tree and the dry in the parable (Ezekiel 20:47). In spite of his strict theory of retribution in Ezekiel 18, Ezekiel recognised the fact that good men as well as bad would perish in the siege of Jerusalem.

10. It contemneth, etc.] RV 'The rod of my son, it contemneth every tree' These words are almost hopelessly obscure, and the text is probably corrupt. As it stands, the meaning may be (a) that the rod (the sword) with which God chastises His son (the king or people of Israel) is more severe than any mere rod of wood (any previous chastisement), or (b) that the king of Judah (the rod or sceptre of my son) despises all other powers (every other rod or tree).

12. Cry.. howl.. smite] tokens of Ezekiel's excited sympathy with God's justice. Terrors.. upon my people] RV 'they' (the princes) 'are delivered over to the sword with my people.'

13. What if the sword contemn even the rod?] equally obscure with Ezekiel 21:10. RV 'what if even the rod that contemneth shall be no more? 'What if Judah in its pride shall be destroyed?

14. Smite, etc.] another gesture of excited sympathy. Doubled the third time] rather, 'doubled and trebled' in its destructive power.

Slain] RV 'deadly wounded.' The great men that are slain] RV 'the great one that is deadly wounded'—Zedekiah. 

15. Point] RM 'consternation.' Ruins] RV 'stumblings.'

Wrapped up] RV 'pointed.'

17. I will also smite] God also exults in His judgment. His sternest justice is a true expression of Himself.

Cause.. to rest] RV 'satisfy.'

19. Choose thou (RV 'mark out') a place] rather, 'grave a hand,' i.e. a sign-post. Nebuchadrezzar is imagined as halting at some point where the roads to Jerusalem and Rabbah (the capital of Ammon) diverge, and as consulting his oracles as to which way he shall take.

20. In Jerusalem] rather, 'unto Jerusalem.'

21. He made his arrows bright] RV 'He shook the arrows to and fro.' Two arrows, inscribed with the names of the two cities, were put into a bag and shaken, and then one was drawn out. With images] RV 'the teraphim,' the portable images of the gods whose advice was sought. Looked in the liver] another ceremony of divination. The liver would be that of the animal sacrificed on the occasion, and an omen would be drawn from its shape or colour.

22. At his right hand] RV 'In his right hand. Nebuchadrezzar drew the arrow marked 'Jerusalem.'

23. The people of Jerusalem would make light of Nebuchadrezzar's omens.

That have sworn oaths] This may refer to the broken oaths of allegiance to Babylon (see Ezekiel 17:13-16), or perhaps to the covenant to free their j slaves which the people of Jerusalem made in Zedekiah's reign (Ezekiel 34:8-10), and which may have led them into self-righteous confidence.

25. Profane wicked] RV 'O deadly wounded wicked one.' Zedekiah is addressed.

27. Until he come] the future ideal king.

(b) Concerning Ammon (Ezekiel 21:28-32)
The Ammonites were a nation E. of the Jordan, and descended from Lot (Genesis 19:38). They had joined in the league against Nebuchadrezzar (Jeremiah 27:3), and had reason to fear his vengeance (Ezekiel 21:20 above). But they seem to have thought they would escape, and to have indulged in reproach, and even hostility, against 'Judah. Ezekiel foretells their certain punishment. For another prophecy against Ammon see Ezekiel 25:1-7
28. The sword.. is drawn] most naturally understood to be the sword of the Lord against Ammon, as against Jerusalem in Ezekiel 21:9. But others take it to be the sword which Ammon drew against Jerusalem: see on Ezekiel 21:30.

29. They see vanity] The Ammonites were misled by false prophets. Them that are slain, of the wicked] RV 'The wicked that are deadly wounded'—the people of Jerusalem (Ezekiel 21:14).

30. Shall I cause it] RV 'cause it.' As it stands this is a command to Ammon to sheathe the sword, and hence the sword in Ezekiel 21:28 is generally understood to be theirs. But the prophecy is so closely parallel otherwise to the preceding one that it is probable that the text in Ezekiel 21:30 is corrupt, and that the sword in Ezekiel 21:28 is the Lord's. 

31. Brutish men] most naturally understood of the Babylonians, but see Ezekiel 25:4.
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Verses 1-31

Another Indictment of Jerusalem
The various religious and social evils that prevail in the city are recited (Ezekiel 22:1-11). Their coming punishment is then predicted, first in direct terms (Ezekiel 22:13-16), and next under the figure of a smelting furnace (Ezekiel 22:17-22). Lastly, all classes in Jerusalem, prophets, priests, princes, and people, are included in the general condemnation (Ezekiel 22:23-31).

2. The bloody city] referring to those unjustly put to death by the wicked rulers of Jerusalem: so in Ezekiel 22:3, Ezekiel 22:6, Ezekiel 22:12, Ezekiel 22:27 see also Ezekiel 11:6. 

5. Much vexed] RV 'full of tumult.'

6. To their power] RV 'according to his power.'

13. I have smitten mine hand] God's gesture of indignation. 

16. Take thine inheritance] RV 'be profaned.'

18. Dross] the baser metals from which silver has to be purified.

19-22. Jerusalem will be heated like a furnace for smelting silver, and all that it contains will be melted in the fire of God's wrath. Though silver is mentioned in Ezekiel 22:20, Ezekiel 22:22, it is not suggested that any of the precious metal will be left after the refining process. The whole nation is 'dross.'

24. Not rained upon] not blessed with fertilising showers. 

28, 30. The same figures as in Ezekiel 13:5, Ezekiel 13:10-15.
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Verses 1-49

The Unchaste Sisters, Oholah and Oholibah
The idolatries and foreign alliances of Jerusalem and Samaria are here described under the same strong figure which is used in Ezekiel 16. Oholah (Samaria) and Oholibah (Jerusalem) were two sisters, both seduced in Egypt in their youth (Ezekiel 23:3), both espoused by God (Ezekiel 23:4), and both unfaithful to Him. Samaria took as her lovers first the Assyrians (Ezekiel 23:5-7), and then the Egyptians (Ezekiel 23:8), and was at length slain by the former (Ezekiel 23:9-10). Jerusalem, not warned by her sister's fate, made first the Assyrians and then the Babylonians her paramours (Ezekiel 23:11-16). Being alienated from the latter she has turned to her early lovers of Egypt (Ezekiel 23:17-21), but she will be destroyed, like her sister, by the lovers whom she has just forsaken (Ezekiel 23:22-35). The sin and judgment of the two sisters are described afresh (Ezekiel 23:36-49).

3. Another instance of Ezekiel's belief that Israel practised idolatry in Egypt: see Ezekiel 20:8. Of course the distinction between the two branches of the nation does not really go back so far.

4. Aholah.. Aholibah] RV 'Oholah.. Oholibah.' The words perhaps mean 'her tent and 'my tent in her,' respectively. It was an Eastern custom to give similar names to members of the same family. Samaria] stands for the kingdom of the Ten Tribes, of which it was the capital. Oholah is called the elder sister, probably because the northern kingdom was the larger and stronger of the two. Were mine] RV 'became mine,' in marriage.

5. The Assyrians] In 2 Kings 15:17-20 we read that the northern kingdom became tributary to Assyria in the reign of Menahem. But the Assyrian monuments show that this subjection began as early as the reign of Jehu.

8. Egypt] The northern kingdom wavered for a time between an Assyrian and an Egyptian policy (Hosea 7:11). Its last king, Hoshea, revolted against Assyria and allied himself with Egypt (2 Kings 17:4). This was the cause of the destruction of his kingdom.

12. The Assyrians] The southern kingdom made alliance with Assyria in the days of Ahaz, who eagerly introduced foreign idolatries (2 Kings 16:7). Except in the reign of Hezekiah the Assyrian overlordship continued till that of Babylon took its place. These political relations were accompanied by religious defections. 

14. Images of the Chaldeans] Such pictures were common on the walls of Babylonian palaces. Ezekiel imagines them as being seen in Jerusalem, and as awakening the nation's desire for these unknown lovers. 

17. Her mind (RV 'soul') was alienated] Judah under Jehoiakim (2 Kings 24:1) and Zedekiah (2 Kings 24:20) became weary of Babylonian supremacy.

19. Egypt] Like Samaria, Jerusalem went back to her first seducers. Intrigues with Egypt were frequent from the days of Hezekiah onwards (Isaiah 30:31), and it was trust in Egypt which led to Zedekiah's revolt and the nation's fall: see Ezekiel 17:7.

23. Pekod.. Shoa.. Koa] Eastern peoples tributary to Babylon. They are all mentioned in the inscriptions. The Assyrians] These now formed part of the Babylonian Empire.

34. Pluck off] RV 'tear.'

39. Human sacrifice was combined with the forms of God's worship. This only aggravated its guilt. 

42. Sabeans] RV 'drunkards.'

45. The righteous men] The allegory carries out the forms of justice observed in an Israelite city, but we need not look for a counterpart to the righteous men in the actual history.
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Verses 1-27

The Allegory of the Boiling Caldron. Ezekiel's Bereavement and Significant Silence
This prophecy is dated on the day on which the siege of Jerusalem began. Ezekiel is commanded by God to note the date, and to speak to the exiles a final parable of the city's coming fate. Jerusalem is a rusty pot filled with water and meat and set upon a fire. The meat is well boiled, and brought out piece by piece at random. The empty pot is then set back on the fire that the rust may be burned away. The rust denotes Jerusalem's impurity and bloodshed. The boiling is the siege, and the emptying of the pot the captivity. The heating of the empty pot symbolises the burning of the city at the end of the siege (Ezekiel 24:1-14).

Ezekiel spoke this message in the morning, and his wife died on the evening of the same day, but in obedience to a divine command he indulged in no sign of mourning. His silent sorrow was an emblem of the stupor into which the exiles would be cast when they should hear of the fall of Jerusalem. When the survivors of the siege should reach BabyIonia, however, Ezekiel's silence would be at an end (Ezekiel 24:15-27).

1. The ninth year.. the tenth month] January-February, 587 b.c. For the date see 2 Kings 25:1; Jeremiah 39:1; Jeremiah 52:4.

3. Pot] RV 'caldron': so in Ezekiel 24:6. 

5. Burn.. the bones, etc.] We must read either with RV 'pile.. the bones under it '(the flesh), or. 'burn.. the wood under it '(the caldron). The bones were in the pot, not below it.

6. Scum] RV 'rust': so in Ezekiel 24:11, Ezekiel 24:12. Let no lot fall] The meat was, to be taken out indiscriminately. 

7. The top of a rock] RV 'the bare rock.' Jerusalem's bloodshed was open and unconcealed. 

8. I have set] What was mere shameless wickedness on Jerusalem's part was yet the working out of God's purpose of judgment. 

10. Kindle] RV 'make hot.'

Consume] RV 'boil well.' Spice it well] RV 'make thick the broth.' Burned] not in the fire, but singed in the pot by the intense heat of the cooking. 

12. With lies, and] RV 'with toil, yet.'

13. Caused.. to rest] RV 'satisfied.'

17. Loosening the head-dress, baring the feet, and covering the lips, were signs of mourning (Leviticus 10:6; 2 Samuel 15:30). 

22. The bread of men] probably food offered by sympathising friends. See Jeremiah 16:7 (RV). 

23. Pine.. mourn (RV 'moan')] The sorrow of the exiles for the fate of Jerusalem would be tearless and inarticulate, like Ezekiel's sorrow for his wife. 

27. See Jeremiah 33:22.
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Verses 1-17

§ 1. Ammon, Moab, Edom, and Philistia
These four nations were the neighbours of Israel on the E., SE., and SW. respectively, and are dealt with in their geographical order. Ammon and Moab are denounced for their exultation at the fall of Jerusalem, Edom and Philistia for their revengeful share in Israel's humiliation. All of them are threatened with destruction from God. The instruments of the judgment are to be the Bedouins of the desert in the case of Ammon and Moab, and Israel in the case of Edom. The destroyers of the Philistines are not indicated.

1-7. Ammon.

For the Ammonites see on Ezekiel 21:28. In addition it may be observed that the king of Ammon was a party to the plot against Gedaliah, the governor whom Nebuchadrezzar left in Palestine after the capture of Jerusalem (Jeremiah 40:14; Jeremiah 41:10, Jeremiah 41:15). See Intro 

3. The destruction of Jerusalem has taken place. The Ammonites have rejoiced at Israel's calamity. Ezekiel 21:6 speaks of their gestures of triumph.

4. Men of the east] the Bedouins of the desert: so in Ezekiel 25:10. Palaces] RV 'encampments.'

5. Rabbah] the capital of Ammon.

8-11. Moab.
The Moabites, like the Ammonites, were descended from Lot (Genesis 19:37). Their country lay E. of the Dead Sea, and S. of Ammon, the Arnon being the boundary. They were at times subject to Israel and at times independent, but always hostile.

8. And Seir] These words should be omitted. Edom (Seir) is dealt with separately below. Behold, etc.] The Moabites denied Israel's claim to be the people of the true God. Heathen] RV 'nations.' 

9. Side] RM 'shoulder,' i.e. frontier. Beth-jeshimoth, Baal-meon, Kiriathaim] three frontier cities of Moab: see Numbers 33:49; Joshua 12:3; Joshua 13:17, Joshua 13:19, Joshua 13:20. The last two were in the territory of Reuben (Numbers 32:37-38).

12-14. Edom.

The Edomites were descended from Esau (Genesis 36:43). They showed a specially unbrotherly spirit when Jerusalem fell: see Psalms 137:7; Lamentations 4:21-22; Obadiah 1:11-16.

13. Teman] a grandson of Esau (Genesis 36:11). Also a town or district of Edom (Jeremiah 49:7, Jeremiah 49:20; Amos 1:11; Obadiah 1:9). And they of Dedan] RV 'even unto Dedan.' Dedan was a district of N. Arabia, and is mentioned here as the southern border of Edom, Teman being presumably the northern extremity: see Genesis 10:7; Genesis 25:3; Isaiah 21:13; Jeremiah 25:23.

15-17. Philistia.
The Philistines dwelt on the coast, SW. of Palestine. They were oppressors of Israel in early times, but were vanquished by David. They sought every opportunity of annoying Israel afterwards (2 Chronicles 21:16; 2 Chronicles 26:7; 2 Chronicles 28:18), and they seem to have joined with Edom in embittering the fate of Jerusalem: see Ezekiel 16:57.

15. For the old hatred] RV 'with perpetual enmity.'

16. Cherethims] RV 'Cherethites,' a Philistine tribe (1 Samuel 30:14; Zephaniah 2:5) from which David's body-guard was partly drawn (2 Samuel 8:18; 2 Samuel 15:18; 2 Samuel 20:7; 1 Kings 1:38, etc.).

Verses 1-32

Prophecies against Foreign Nations
These chapters come between those which deal with the overthrow of the Old Israel (1-24) and those which describe the establishment of the New Israel (33-48), and they form an introduction to the latter group. Their significance is well explained in Ezekiel 28:24-26. The fall of Jerusalem seemed to be a victory of heathendom over the people of the true God, and it was needful to show that it was not so. The God of Israel who had visited His people with this punishment would send His judgments on the heathen nations also, and would öonvinöe them that He was the living God. The humiliation of these nations would clear the stage for the restoration of Israel, which would no longer be troubled by its formerly hostile neighbours. These prophecies fall into three groups: (1) against the lesser and nearer nations, Ammon, Moab, Edom, and the Philistines (Ezekiel 25), (2) against Tyre and Sidon (Ezekiel 26-28), (3) against Egypt (Ezekiel 29-32). With the exception of Ezekiel 29:17-21, these prophecies are mostly dated in years either just before or just after the capture of Jerusalem.
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Verses 1-21

The Fall of Tyre Predicted
The desolation of Tyre is announced (Ezekiel 26:1-6), its siege by Nebuchadrezzar is vividly described (Ezekiel 26:7-14), a lamentation for its fall is put into the mouths of the princes of the sea (Ezekiel 26:15-18), and God's threat of judgment is again repeated (Ezekiel 26:19-21).

1. The eleventh year] 586 b.c. The month is not given, but the date must have been after the destruction of Jerusalem, in the fifth month of that year (2 Kings 25:8): see Ezekiel 26:2. 

2. Tyrus] RV 'Tyre,' and so throughout Ezekiel 26-28. Aha, etc.] Tyre had rejoiced because of the commercial advantage she would reap from the fall of Jerusalern. Gates of the people] RV 'gate of the peoples.' Jerusalem lay near the highway of traffic which led northward to Tyre, and its fall would remove a barrier to Tyrian trade.

4. Like the top of a rock] RV 'a bare rock': so in Ezekiel 26:14. 

6. Her daughters] tributary states or cities. 

15. Isles] the maritime countries of the Mediterranean. 

16. Princes of the sea] the rulers of these seaboard lands. 

20. Tyre is personified, and represented as going down into the under-world of the dead: see Ezekiel 31:14-18; Ezekiel 32:18-32. And shall set glory] perhaps we should read, with LXX, 'nor arise.'

Verses 1-26

§ 2. Tyre (and Sidon) (Ezekiel 26-28)
Tyre was the capital of Phoenicia, the seaboard country on the NW. of Palestine. The Phoenicians were the great mariners of the ancient world, and Tyre was a famous seaport, renowned for its wealth and splendour. It joined in the league against Nebuchadrezzar, and was besieged by him for thirteen years (597-584 b.c.). See Intro. Ezekiel predicts its overthrow in three prophecies, one in general terms (Ezekiel 26), one describing Tyre under the figure of a gallant ship (Ezekiel 27), and one directed specially against the king of Tyre (Ezekiel 28:1-19). Zidon (or Sidon) was another Phoenician seaport, about 20 m. N. of Tyre; which was its younger rival. It also joined in the league against Babylon (Jeremiah 27:3), and its downfall too is predicted by Ezekiel (Ezekiel 28:20-26). Part of the language of these chapters is reproduced in Revelation 18.

27 Chapter 27 

Verses 1-36

The Wreck of the gallant Ship
Under the figure of a ship, splendidly equipped, fully manned, and richly laden, but steered into stormy waters and wrecked, Ezekiel describes the fall of Tyre. In Ezekiel 27:10-20 the figure is partly dropped.

3. People] RV 'peoples'; and so everywhere. 

5. Senir] Mt. Hermon (Deuteronomy 3:9). 

6. The company of the Ashurites.. ivory] RV 'hey have made thy benches of ivory inlaid in boxwood.' The 'teasshur' (mistaken in AV for Ashurites or Assyrians) was a species of tree (probably box or cypress) found in Lebanon, and mentioned in Isaiah 41:19; Isaiah 60:13. Chittim] Cyprus.

7. Elishah] mentioned in Genesis 10:4 along with Javan (Ionia), was some Mediterranean country, perhaps the Peloponnesus (Morea), which was famous for purple dye. 

8. Arvad] a Canaanite city (Genesis 10:18; 1 Chronicles 1:16) built on an island (Ruwâd) 2 m. off the Syrian coast and nearly 100 m. N. of Tyre.

9. Gebal] a coast town some 50 m. N. of Tyre, the classical Byblos: see Joshua 13:5; 1 Kings 5:18 (RV).

Occupy] RM 'exchange.' This is the old meaning of the word, which is regularly used in this sense in the Bible: see Luke 19:13.

10. Lud and.. Phut] Ludim appears in Genesis 10:6 as the eldest son of Mizraim (Egypt), and Phut in Genesis 10:6 as a son of Ham and brother of Mizraim. Both nations are mentioned as allies of Egypt in Genesis 30:5 (RV). They were probably N. African peoples. 

11. Gammadim] a word of unknown reference. 

12. Tarshish] either Tartessus in Spain, or the land of the Tyrsenians (Etruscans) in Italy. 

13. Javan, Tubal, and Meshech] these nations are named together in Genesis 10:2. Javan is Ionia in Asia Minor. Tubal and Meshech are usually identified with the Tibareni and Moschi, two tribes in the N. of Asia Minor. For the slave trade of Javan see Joel 3:6. 

14. Togarmah] (Genesis 10:8) probably Armenia. 

15. Dedan] see on Ezekiel 25:13.

17. Minnith] an Ammonite town (Judges 11:33). For Ammonite wheat in Judah see 2 Chronicles 27:5.

Pannag] a word of unknown meaning. RM says, 'Perhaps a kind of confection.'

18. Helbon] a wine-growing district 13 m. N. of Damascus. 

19. Dan also] RV 'Vedan.' Going to and fro] RM 'from Uzal.' Vedan and Uzal are uncertain localities. 

21. Kedar] an Arabian district (Genesis 25:13). 

22. Sheba and Raamah] countries in S. Arabia (Genesis 10:7).

23. Haran] in Mesopotamia (Genesis 11:31).

Canneh] perhaps Calneh, a Babylonian city (Genesis 10:10). Eden] either Beth-Eden, a state in the W. of Mesopotamia, mentioned in the inscriptions and in 2 Kings 19:12; Isaiah 37:12; Amos 1:5 (RM), or Aden in Arabia. Asshur] Assyria. Chilmad] an unknown place. Perhaps instead of taking it as a proper name we should read, 'Were as those accustomed to be thy merchants.'

25. Ships of Tarshish] deep-sea vessels in general: see 1 Kings 22:48. Did sing of thee in] RV 'were thy caravans for.'
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Verses 1-19

The King of Tyre
The overweening pride of the prince of Tyre, which has led him to claim to be a god, is rebuked, and his destruction by strangers is foretold (Ezekiel 28:1-10). He is compared to an inmate of Eden, the garden of God, who is cast out for his sin (Ezekiel 28:11-19).

2. The prince of Tyrus] the king of Tyre at this time was Ithobalus (Ethbaal) II. 

3. Daniel] a type of wisdom here, as of righteousness in Ezekiel 14:14, Ezekiel 14:20. Ezekiel's references to Daniel suggest a sage of ancient times rather than a youthful contemporary in Babylonia. 

7. Strangers] the Babylonians. 

10. Deaths of the uncirçumcised] a phrase for an ignominious end. So in Ezekiel 31:18; Ezekiel 32:19, Ezekiel 32:21, Ezekiel 32:25, Ezekiel 32:32.

12. Thou sealest, etc.] an obscure phrase, alluding in some way to the wisdom of the king of Tyre. 

13. Thou hast been (RV 'wast') in Eden, etc.] Ezekiel here evidently refers to a legend similar to the story of the Fall in Genesis 3. His use of it seems to indicate that in his day it had not been fixed in the biblical form.

Every precious stone] the stones mentioned are the same as those in the first, second, and fourth rows of stones on the high priest's breastplate (Exodus 28:17-20). Gold.. tabrets.. pipes] rather, 'of gold was the workmanship of thy sockets and grooves,' referring to the setting of the precious stones. 

14. Thou art (RV 'wast') the anointed cherub] more probably, 'thou wast with the.. cherub.' The holy mountain] another phrase for the garden of God.

16. I will destroy (RV 'have destroyed') thee, O covering cherub] more probably, 'the covering cherub hath destroyed thee,' i.e. expelled thee. As it stands the passage describes the fall of a cherub, but the alternative renderings in Ezekiel 28:14-16 bring it more into line with Genesis 3, the cherub being the guardian of the garden, and the prince of Tyre a privileged inmate of it, who is driven out for the sin of pride.

Verses 20-26

God's Judgment on Sidon
Sidon, the partner of Tyre in opposing Nebuchadrezzar, will be its partner in destruction (Ezekiel 28:20-23). The overthrow of the heathen nations will vindicate the supreme power of the God of Israel, will prepare the way for His people's restoration to their own land, and will ensure their security and peace in the future (Ezekiel 28:24-26). These last vv. have an important bearing on the significance of all Ezekiel's prophecies against the nations.
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Verses 1-16

The Destruction of the Crocodile
Pharaoh is compared to the crocodile of the Nile. God will drag him forth with hooks, and cast him, with the fish that stick to his scales, into the wilderness, as a punishment for his deception of Israel (Ezekiel 29:1-7). Egypt will be desolate for forty years (Ezekiel 29:8-12), after which it will be restored, but not to its former greatness (Ezekiel 29:13-15). Israel will no longer place a mistaken confidence in it (Ezekiel 29:16).

1. The tenth year.. the tenth month] January-February, 587 b.c., about seven months before the fall of Jerusalem. 

2. Pharaoh] The king of Egypt at this time was Pharaoh-hophra (Apries): see Jeremiah 44:30. He reigned from 588-569 b.c. 

3. Dragon] the crocodile. His rivers] the Nile and its branches. 

4. Fish] the subjects of Pharaoh. 6, 7. This was the constant character of Egypt in its relations with Israel. It incited Israel by promises of help to rebel against Assyria or Babylon, and failed in the hour of need: see 2 Kings 18:21; Isaiah 30:7; Isaiah 31:8; Jeremiah 37:7. 

10. From the tower of Syene] RM 'from Migdol to Syene,' and so in Jeremiah 30:6. The places named represent the N. and S. extremities of the country. Migdol was a town in Lower Egypt. Syene is the modern Assouan, in Upper Egypt.

11, 12. Forty years] a round number, standing for a full generation, as in Ezekiel 4:6. The period represented Ezekiel's forecast of the duration of Babylonian supremacy: see Jeremiah 25:9-11, Jeremiah 25:19.

14. Pathros] Upper Egypt.

For Ezekiel 29:17-21 see the end of the Section, after Ezekiel 32.

Verses 1-32

§ 3. Egypt (Ezekiel 29-32)
The most of this series of prophecies against Egypt are connected with dates during the siege of Jerusalem, the time when Ezekiel was silent as a prophet of Israel. They were therefore probably written rather than spoken. Ezekiel 32 is dated in the year after the fall of Jerusalem, and Ezekiel 29:17-21 belongs to a much later time. In chronological order the series includes (1) the destruction of the crocodile (Ezekiel 29:1-16), (2) the invasion of Egypt by Nebuchadrezzar (Ezekiel 30:1-19), (3) the breaking of Pharaoh's arms (Ezekiel 30:20-26), (4) the fall of the great cedar (Ezekiel 31), (5) two lamentations for Pharaoh and Egypt (c 32), (6) Egypt substituted for Tyre (Ezekiel 29:17-21).

Verses 17-21

Egypt as Nebuchadrezzar's Wages for the Siege of Tyre
This is the latest of Ezekiel's dated prophecies, and was uttered nearly sixteen years after the destruction of Jerusalem. Nebuchadrezzar's siege of Tyre was now over, and had not ended so successfully as Ezekiel prophesied in Ezekiel 26-28. Ezekiel now proclaimed that Egypt would be substituted for Tyre as Nebuchadrezzar's reward, and concluded with a promise of revival to Israel.

17. The seven and twentieth year, the first month] March-April, 570 b.c. 

20. They wrought for me] Nebuchadrezzar and his army were God's instruments. 

21. The humiliation of Egypt would open the way for Israel's restoration, and the prophet would no longer be silenced by the incredulity of his people.

30 Chapter 30 

Verses 1-19

The Invasion of Egypt by Nebuchadrezzar
No special enemy of Egypt has been mentioned in Ezekiel 29:1-16, but the king of Babylon is now pointed out as its conqueror.

5. Libya, and Lydia] RV 'Put and Lud': see on Ezekiel 27:10. Chub] an unknown people. The land that is in league] perhaps we should read, 'the land of the Cherethites' (Philistia). 

9. In ships] ascending the Nile to Ethiopia.

13. Noph] Memphis, the capital of Lower Egypt. 

14. Zoan] Tanis, an ancient Egyptian city (Numbers 13:22). No] No-ammon, or Thebes, the capital of Upper Egypt. 

15. Sin] Pelusium, a frontier city at the NE. extremity of the Delta of the Nile. 

17. Aven] On, or Heliopolis: see. Genesis 41:45, Genesis 41:50; Genesis 46:20. It lay on the E. edge of the Delta. Pi-beseth] Bubastis, a city of Lower Egypt. 

18. Tehaphnehes (or Tahpanhes)] Daphnæ, a city on the E. frontier of Lower Egypt: see Jeremiah 43:7; Jeremiah 44:1; Jeremiah 46:14.

Verses 20-26

The Breaking of Pharaoh's Arms
This prophecy appears to have been occasioned by some reverse sustained by Pharaoh shortly before the fall of Jerusalem. Probably the reference is to the failure of his attempt to raise the siege (Jeremiah 37:5-11). The disaster is metaphorically described as the breaking of one of Pharaoh's arms. Ezekiel predicts that God will break the other arm also, so that Pharaoh will drop his sword. The king of Babylon's arms will be strengthened. God's sword will be put into his hand, that it may be stretched over Egypt. The Egyptians will be scattered in other lands.

20. The eleventh year.. the first month] March-April, 586 b.c., about four months before the fall of Jerusalem. 

21. Roller] bandage.

31 Chapter 31 

Verses 1-18

The Fall of the Great Cedar
Egypt was a stately cedar, thick, lofty, and spreading; sheltering all the fowls and beasts (the nations) in its branches and under its shadow (Ezekiel 31:1-6). It was the envy of all the trees (other great empires) in Eden, the garden of God (Ezekiel 31:7-9). But because of its pride it is given into the hands of a mighty one (Nebuchadrezzar), who will cut it down. Those whom it sheltered will be scattered or will trample on it when it has fallen (Ezekiel 31:10-13). This will be a warning to all trees (empires) against pride (Ezekiel 31:14). Egypt will go down to the nether world, and all the great nations already there will be comforted when it arrives.

1. The eleventh year.. the third month] May-June, 586 b.c., about two months before the fall of Jerusalem. 

3. The Assyrian] has evidently no connexion with the subject of the prophecy, which is Egypt. It has been supposed that the chapter describes the downfall of Assyria, as a type of that of Egypt, but it is much more probable that instead of 'the Assyrian' we should read 'a teasshur' or box-tree, as in Ezekiel 27:6. 'Behold a box-tree, a cedar,' etc. 

4. Waters.. rivers] the waters of the Nile. The allegory is not strictly consistent as to locality. The cedar is in Lebanon and also apparently in Eden. 

11. I have therefore delivered] RV 'I will even deliver.'

14. All that drink water] all trees: so in v. 

16. Delivered unto death] another instance of Ezekiel's conception of the nations as personified and surviving in the under-world: see Isaiah 14:9-20. 

15. The deep.. the floods (RV 'rivers') .. the waters] those referred to in Isaiah 14:4. Ezekiel poetically says that the rivers of Egypt would cease to flow, in token of mourning for the nation's fall.
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Verses 1-32

Two Lamentations for Pharaoh and Egypt
This chapter consists of two prophecies, both dated more than a year and a half after the capture of Jerusalem, and separated from each other by a fortnight. In the first Pharaoh is likened, no longer to a young lion, but to a foul river monster, which will be caught, cast on the mountains, and devoured by birds and beasts of prey. At the monster's end the lights of heaven will be darkened, and the nations will be dismayed (Ezekiel 32:1-10). The allegory is explained to mean the desolation of Egypt by the king of Babylon (Ezekiel 32:11-16).

The second prophecy is a burial song over Pharaoh and his people (Ezekiel 32:17-32). They go down to the under-world, which is weirdly conceived as a vast land of graves, the occupants of which, however, retain their consciousness and their speech. Two regions are distinguished in it. Sheol or 'hell' (Ezekiel 32:21, Ezekiel 32:27) is the abode of the ancient heroes who have received honourable burial, while 'the pit' is a remoter region, reserved for the nations which have filled the earth with violence and terror, and whose people have died ingloriously in battle. Each of these nations has its own portion of 'the pit,' where the graves of its people are grouped around a central grave, occupied by the king or the personified genius of the nation. Pharaoh and his people will have a place among these dishonoured nations, and will be comforted to find that they are not alone in their humiliation.

1. The twelfth year.. the twelfth month] February-March, 584 b.c., almost a year and seven months after the fall of Jerusalem.

2. Thou art like.. and thou art] RV 'thou wast likened.. yet art thou,' a contrast between a noble and a base comparison. Whale] RV 'dragon': probably a crocodile or a hippopotamus is meant. 

3. People] RV 'peoples.'

6. With thy blood.. swimmest] probably 'the earth with the outflow of thy blood.'

7. Put.. out] RV 'extinguish.' Pharaoh is represented as a heavenly luminary, at the extinction of which the other heavenly bodies veil their light. Some suppose that there is a special reference to the constellation of the Dragon. 

14. Deep] RV 'clear.' Clear and smooth rivers betoken an uninhabited land: see Ezekiel 32:13.

17. The month is not mentioned, but it may be assumed to be the same as in Ezekiel 32:1. 

18. Cast them down] i.e. in the burial song. Even her, etc.] rather, 'thou and the daughters,' etc., following up the thought of Ezekiel 32:16. 

19. Uncircumcised] dishonourably buried: see on Ezekiel 28:10. The term is practically equivalent to 'slain by the sword': so in Ezekiel 32:21, Ezekiel 32:24-25, Ezekiel 32:26, Ezekiel 32:29-30, Ezekiel 32:32. 

20. Draw her] RV 'draw her away,' to her burial-place in the under-world. 

21. The strong among the mighty] the ancient heroes, referred to also in Ezekiel 32:27. Hell] Sheol, the place of the honoured dead: so in Ezekiel 32:27.

They are gone down, etc.] the taunt uttered by the heroes against the Egyptians and their allies.

22. Asshur] Assyria. His graves are about him] The central grave is that of the king, or of the embodied genius of the nation ('her grave,' Ezekiel 32:23, etc.). 

23. Sides] RV 'uttermost parts,' a remoter region of the under-world than that assigned to the heroes. 

24. Elam] a country E. of the Tigris, formerly a part of the Assyrian empire (Isaiah 22:6, where Elamite archers appear in Sennacherib's army). In Jeremiah 49:34-39; Elam is an independent state, and is threatened with conquest by Nebuchadrezzar.

26. Meshech, Tubal] see on Ezekiel 27:18. These tribes may have taken part in the Scythian invasion: see Intro, and Ezekiel 38:2, Ezekiel 38:3. 

27. The mighty of.. the uncircumcised] A very slight change in the original gives the much better sense of the LXX, 'the mighty, the Nephilim of old time.' The violent nations would not be permitted to share the place of the heroes in the under-world. For the Nephilim see Genesis 6:4; Numbers 13:33 RV. Their iniquities shall be] rather, 'their shields are.' The heroes were buried honourably with their weapons and armour. 

29. Edom] see on Numbers 25:12. 

30. Princes of the north.. Zidonians] the states of Syria and Phoenicia. 

32. I have caused my terror] RV 'I have put his terror.' Pharaoh in his violence had been unconsciously carrying out God's purpose.

33 Chapter 33 

Verses 1-20

The Prophet and the Individual
This passage combines an expanded repetition of Ezekiel 3:17-21 with a condensed repetition of Ezekiel 18:5-29. The prophet is a watchman, responsible for warning his people of the consequences of sin. God deals with individual souls in strict justice, and desires that all should turn from their evil ways and live. These principles, already announced, became of special importance, and found their real application, after the fall of Jerusalem. As Ezekiel had foretold (Ezekiel 24:23), that disaster stunned the exiles by its shock. They were overwhelmed by the judgment that had overtaken the nation for its sin. They pined away under it and felt that recovery was hopeless (Ezekiel 33:10). The nation being thus destroyed there was only a company of individuals left, and the religion of the individual came to have a new significance which has never passed away.

2. Thesword] usually a symbol of impending calamity (see Ezekiel 14:17, Ezekiel 21), but here it is simply a detail in the figure of the watchman. The destruction of Jerusalem was past, and no further judgment was specially in view. Of their coasts] RV 'from among them.' The prophet's position is represented as due to the people's choice as well as to the call of God. This indicates that Ezekiel had now more recognition from the exiles than before.

5. But.. deliver] RV 'whereas if he had taken warning he should have delivered.'

10. If our transgressions.. be] RV 'our transgressions.. are.' 

13. For] RV 'in.' For it] RV 'therein.' 

16. Mentioned unto] RV 'remembered against.' 

18. Thereby] RV 'therein.'

Verses 1-29

§ 1. The Restoration (Ezekiel 33-39)
After an introductory passage (Ezekiel 33:1-20), and two short prophecies against the wicked survivors of Jerusalem and the careless exiles (Ezekiel 33:21-33), this section describes the restoration in connexion with the Ruler, the Land and the People successively. As to the Ruler, God is pictured as the Shepherd of Israel (Ezekiel 34). As to the Land, a prophecy against Edom (Ezekiel 35) introduces a new address to the mountain land of Israel (Ezekiel 36). As to the People, the revival of the dead nation, and the reunion of the two kingdoms of Israel and Judah are allegorically set forth (Ezekiel 37). Finally, we have a description of the invasion and overthrow of Gog, the last enemy of God's people (Ezekiel 38, 39). The beginning of the section is dated in December-January, 585-4 (or 586-5) b.c. See on Ezekiel 33:21.

Verses 1-35

The New Israel (Ezekiel 33-48)
So long as the Jewish kingdom remained in existence Ezekiel's prophecies (those in Ezekiel 1-24) dealt almost exclusively with the nation's sin, and with the certainty of its overthrow. But when these prophecies were fulfilled by the fall of Jerusalem his message assumed a new and hopeful character. God's punishment of Israel's sin was not the end of His dealings with His people. The destruction of the old sinful Israel would be followed by the establishment of a perfect kingdom of God. The humiliation of the foreign nations (described in Ezekiel 25-32) would prepare the way for this, and would be succeeded by the restoration of the exiles. The new kingdom would be set up under new conditions of worship and fellowship with God. This concluding part of the book falls into two sections, the first dealing with the restoration from captivity (Ezekiel 33-39), and the second with the new arrangements and laws of the future kingdom (Ezekiel 40-48).

Verses 21-33

The Prophet, the Survivors, and the Exiles
In Ezekiel 24:27 it was announced to Ezekiel that the silence which began with his wife's death and the siege of Jerusalem would be ended when fugitives from the captured cities should arrive in Babylonia. This took place a year and five months (but see on Ezekiel 33:21) after Jerusalem fell, and Ezekiel began once more to receive and proclaim messages from God. This passage contains two of these. The first was directed against the wicked survivors who remained in the land of Israel and boasted that it would still be theirs. They were destined to perish, and the land to be utterly desolated, in order that God's wrath against their sin might be shown to the uttermost (Ezekiel 33:23-29). The second describes the changed attitude of the exiles towards Ezekiel. They were now interested in his words, discussing them in their gatherings, and listening eagerly to what he had to say. Yet their interest had more of curiosity than of earnestness. Not till the final punishment of the wicked survivors took place would they recognise Ezekiel as a prophet indeed (Ezekiel 33:30-33).

21. The twelfth year, the tenth month] December 585-January 584 b.c. The Syriac Bible reads 'the eleventh year.' Five months seem more likely than a year and five months as the time to be allowed for a journey from Palestine to Babylonia.

22. Was] RV 'had been.' Ezekiel had come under the power of divine inspiration the previous evening, when the truths in Ezekiel 33:1-20 had shaped themselves in his mind. The prophecy against the wicked survivors (Ezekiel 33:23-29) was probably called forth by information which the fugitives brought as to their attitude.

24. They that in habit, etc.] the surviving wicked remnant in the land of Israel. Their wickedness is described in Ezekiel 33:25, Ezekiel 33:26. For an historical account of the events in Palestine after the fall of Jerusalem see Jeremiah 40-43. The survivors to whom Ezekiel refera are probably the anti-Babylonian party, led by Ishmael, the son of Nethaniah, who were responsible for the murder of Gedaliah: see Intro.

Abraham was one, etc.] These survivors reasoned—'If Abraham, who was only one man, obtained this land for his descendants, much more may we, who are many, hope to do so in spite of all that has happened.' For a sounder use of the same argument see Isaiah 51:2.

28. From Jeremiah 52:30 we learn that there was a further deportation of 745 Jews to Babylonia five years after the fall of Jerusalem.

30. The children of thy people] the exiles of the first captivity. Still are talking against thee] RV 'talk of thee.'

32. The exiles listened to Ezekiel's words as they would to music, which was entertaining but had no practical influence on their lives. 

33. When this Cometh to pass] the utter desolation of Palestine foretold in Ezekiel 33:27, Ezekiel 33:28.

34 Chapter 34 

Verses 1-31

The Good Shepherd of Israel
In this chapter Israel is described as God's flock. Its former kings were evil shepherds who sought their own selfish ends and were careless what became of the sheep. The flock had become the prey of wild beasts (the heathen nations). God would judge the evil shepherds and deliver the sheep from them. He would Himself be the Shepherd of His people, gathering the scattered and lost, caring for the sick and wounded, feeding the flock in security (Ezekiel 34:1-16). The flock, too, had been divided against itself. The fat and strong cattle (the upper classes) had tyrannised over the lean and weak (the common people). God would judge the overbearing cattle also. He would unite His flock under David as their shepherd (an ideal king of David's line), who would feed them in a peaceful and fertile land, untroubled by beasts of prey (Ezekiel 34:17-31). This chapter is the basis of our Lord's parables of the Lost Sheep (Matthew 18:12-13; Luke 15:3-6) and the Good Shepherd (John 10:1-16).

3. Fat] rather, 'milk.' Them that are fed] RV 'the fatlings.' Flock] RV 'sheep': so in Ezekiel 34:6, Ezekiel 34:8, Ezekiel 34:10, Ezekiel 34:15, Ezekiel 34:19, Ezekiel 34:31. 

5 There is] RV 'there was.'

12. In the day.. scattered] better, 'in the day when all his sheep are scattered.'

13. People] RV 'peoples.'

16. With judgment] RV 'in judgment.'

17. Between cattle and cattle, etc.] rather, 'between sheep and sheep, even the rams and the he-goats.' The rams and he-goats are the second class of sheep, the weaker members of the flock being the first class. 

18. Deep] RV 'clear.'

23. My servant David] David, the shepherd king, is introduced as a type of the ideal ruler of the future kingdom of God: see Ezekiel 37:24; Jeremiah 30:9; Hosea 3:5. 

24. Prince] instead of king, is Ezekiel's usual designation of the ruler of the future: see Ezekiel 45, 46. 

25. A covenant of peace] see Ezekiel 37:26. Wilderness] means not 'desert,' but 'pasture-land': see Psalms 65:12.

26. Read with LXX 'I will set them round about my hill, and I will send you the rain (in its season), a rain of blessing.' There is a hint here of the place which the Temple is to have in the life of the new Israel: see Ezekiel 40.

27. Those that served themselves of them] the evil shepherds. 

28. Land] RV 'earth.' The wild beasts denote the heathen. 

29. Plant of renown] RV 'plantation for renown.' The reference is not to the Messiah, who is already represented in the allegory by David, but to the fertility of the land. Other readings are, 'a plantation of peace,' or 'a fat plantation.'

30. The result of the restoration will be that Israel will recognise not only the character of their God, but the fact that they are His people. 

31. Omit are men, and read, 'and ye are my flock,' etc.
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Verses 1-38

The Land of Israel in the Future
Ezekiel 35 is an introduction to Ezekiel 36, the connexion being shown by Ezekiel 36:5. The claim of Edom to the land having been repudiated (Ezekiel 35), its reoccupation by Israel is promised (Ezekiel 36:1-15), and the reason of the restoration is explained (Ezekiel 36:16-38).

(a) The Punishment of Edom's Presumption (Ezekiel 35)
Edom has already been included by Ezekiel among the nations whose humiliation would prepare the way for the restoration of Israel (Ezekiel 25:12-14), and this new prophecy requires a special explanation, which is easily found. Before the land could be given to its true owners all false claimants had to be disposed of. The claim of the wicked survivors of Jerusalem has already been set aside (Ezekiel 33:23-29), and the claim of the surrounding heathen has to be dealt with in the same way. Edom is introduced here as their representative (Ezekiel 35:10, Ezekiel 35:12). Its former enmity and malice are recalled (Ezekiel 35:5), and the arrogance and blasphemy of its pretensions to possess the land of Israel are specially denounced. Ezekiel foretells that God will repay the Edomites in their own coin, making their land desolate, and compelling them to recognise Him as the true God.

2. Mount Seir] Edom: see on Ezekiel 25:12-14.

5. Time.. end] RV 'time of the iniquity of the end,' as in Ezekiel 21:25, Ezekiel 21:29. 

9. Return] RV 'be inhabited.'

10. These two.. countries] the territories of Israel and Judah. The Lord was there] God might seem to abandon His Temple and forsake His people, but He never gave up His choice of them or His possession of their land. 

14. When.. rejoiceth] rather, 'to the rejoicing of the whole earth.'

15. Idumea] RV 'Edom.'

(b) The Mountain Land of Israel repeopled (Ezekiel 36:1-15)
This prophecy is the counterpart of Ezekiel 6. The land, made desolate for the people's sin, as was foretold, and presumptuously claimed by Edom and the other surrounding nations, will again become fertile, fruitful, and populous. Israel will inhabit it once more, and will no longer suffer famine, or be oppressed by the heathen.

1. The mountains of Israel] the mountain land of Israel, as in Ezekiel 6:1, Ezekiel 6:2. 

2. The ancient high places] the everlasting hills, with no reference to the idolatrous worship associated with them: see Deuteronomy 33:15. 

5 Idumea] RV 'Edom.' This v. makes clear the connexion of Ezekiel 35 with the present passage. To cast it out] better, perhaps, 'to possess it.'

7. Have Hfted up mine hand] have sworn.

8. They are at hand to come] The restoration of Israel is viewed as close at hand.

13. Bereaved thy nations] RV 'been a bereaved of thy nation.' The famines to which the land of Israel had been subject had given rise to the reproach that it bereaved and devoured its inhabitants (Numbers 13:32). This would be the case no longer. 

14. Nations] RV 'nation': so in Ezekiel 36:15. 

15. Cause.. to fall] rather, 'bereave,' as in Ezekiel 36:14.

(c) God's Reason for restoring Israel (Ezekiel 36:16-38)
God had justly sent Israel into exile for their sins (Ezekiel 36:17-19), but the heathen had misunderstood this event, taking it as a sign of God's inability to save His people (Ezekiel 36:20). In this way the exiles had occasioned the profanation of God's name, and to vindicate His own honour He was compelled to restore them (Ezekiel 36:21-24). This high argument passes into a promise of the moral renewal, as well as of the outward blessings, which would accompany the restoration (Ezekiel 36:25-30). Yet the fact is reiterated that all this will be done, not because Israel has deserved it, but because God's glory has required it. It must minister not to pride, but to humility (Ezekiel 36:31-32). When the sinful nation has been purified, and the desolate land repeopled, the heathen will know that the whole is God's doing (Ezekiel 36:33-36). The blessing, too, though undeserved, will be sent in response to Israel's prayers (Ezekiel 36:37-38).

20. Profaned] not now by actual wickedness, but indirectly, as the v. goes on to explain. When they said to them] RV 'in that men said of them.'

23. Sanctify] the exact opposite of 'profane.'

25-28. These vv. expand the promise in Ezekiel 11:19, Ezekiel 11:20. They include purification from guilt, inward renewal, the spirit of obedience, and the privileges of the people of God. In its essence this passage repeats Jeremiah's promise of the New Covenant (Jeremiah 31:31-34). 

26. Heart of flesh] see 2 Corinthians 3:3; (RV). 
31, 32. Cp. Ezekiel 16:61; Jeremiah 29:11-14. 

36. Build.. and plant] RV 'have builded.. and planted.'

37. I will yet for this] RV 'for this moreover will I.'

38. Holy flock] RV 'flock for sacrifice,' the point of comparison being the great numbers: see 1 Chronicles 29:21; 2 Chronicles 7:5; 2 Chronicles 29:33; 2 Chronicles 35:7-9.

Solemn] RV 'appointed.'
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Verses 1-28

The Revival and Reunion of Iseael
From the future of the land Ezekiel now turns to that of the nation, long ago divided by the revolt of the Ten Tribes, and now seemingly extinct. The exiles feel themselves to be but its scattered bones (Ezekiel 37:11). In a striking and beautiful vision, suggested no doubt by this current saying, Ezekiel predicts that the dead nation will come to life again (Ezekiel 37:1-14), and by a symbolic action he represents the coming reunion of the rival kingdoms of Israel and Judah (Ezekiel 37:15-28).

(a) The Revival (Ezekiel 37:1-14)
Ezekiel is transported into a valley full of dry bones. As he prophesies to them they come together into complete skeletons, which become covered with sinews, flesh, and skin. Then the wind blows upon the inanimate bodies and they stand up alive. The prophecy does not refer to a literal resurrection of the Israelites actually dead, but to a revival of the dead nation, of which the exiles seemed to be the scattered remains.

1. Ezekiel saw this vision in a prophetic trance, under the influence of God's inspiration. At the same time its details were no doubt due to the peculiar working of his imaginative mind on the thought expressed by the exiles in Ezekiel 37:11. 

7. A shaking] RV 'an earthquake.'

8, 9. Wind.. breath] The same Hebrew word means wind, breath, or spirit. The wind of the vision represents the Spirit of God in the actual process of the nation's revival: see Ezekiel 37:14.

11. Cut off for our parts] RV 'clean cut off.'

12, 13. Graves] The figure here is somewhat changed. Still the reference is not to the graves of those actually dead, but to the heathen world as the grave of the dead nation of Israel, compared to which their own land was the land of the living. 

14. My spirit] see on Ezekiel 37:8, Ezekiel 37:9.

(b) The Reunion (Ezekiel 37:15-28)
Ezekiel is directed to take two pieces of wood, one having 'Judah' and the other 'Joseph' inscribed upon it, and to join them together (Ezekiel 37:15-17). The explanation of the symbol is that the two divisions of the nation, so long separated, will be reunited in their former land, governed by one king of the house of David, under the same covenant with God, and worshipping at the same sanctuary (Ezekiel 37:18-28).

16. Judah] the southern kingdom of the Two Tribes. Joseph.. Ephraim] the northern kingdom of the Ten Tribes; Ephraim, one of the two tribes descended from Joseph, being the principal one of the ten. Israel] used here and in Ezekiel 37:19, as generally by Ezekiel, in the sense, not of the northern kingdom, but of the whole nation.

19. Him] RV 'it.' Mine hand] probably rather, 'his' (Judah's) 'hand,' to correspond with 'the hand of Ephraim' already mentioned in the v. The united stick is placed in Judah's hand because the king is to belong to Judah's royal house. 

23. Dwellingplaces] RM 'backslidings.' So shall they be my people, etc.] another feature taken from Jeremiah's New Covenant (Jeremiah 31:33): see also Ezekiel 37:26, Ezekiel 37:27.

24, 25. My servant David] in the same sense as in Ezekiel 34:23, Ezekiel 34:24.

26. A covenant of peace] as in Ezekiel 34:25.

26, 27. My sanctuary.. my tabernacle] Jeroboam had set up rival sanctuaries to Jerusalem at Dan and Bethel (1 Kings 12:28-32), but the reunited nation would have one centre of religious worship. God had forsaken the Temple at Jerusalem (Ezekiel 11:23), but He would return, never to leave it again. The latter aspect of the promise is developed in Ezekiel 40-48.
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Verses 1-23
2. Gog, the land of Magog] RV 'Gog, of the land of Magog.' The exact reference of the names is unknown. Magog is the land ruled over by Gog. The conjecture that 'Magog' (Mgg = Ggm = Bbl) is a cryptogram for 'Babel' (Babylon) has no probability. Gog in any case is the representative of remote heathendorn, and is located in the far N. (Ezekiel 38:6, Ezekiel 38:15; Ezekiel 39:2), while he has allies in the distant S. (Ezekiel 38:5).

Chief prince of Meshech, etc.] RV 'Prince of Rosh, Meshech,' etc., and so in Ezekiel 38:3, Ezekiel 39:1. The land meant by 'Rosh' is unknown, but there can be no allusion to Russia. On Meshech and Tubal see on Ezekiel 27:13.

4. Turn thee back] RV 'turn thee about.' Perhaps we should read, 'lead thee,' and so in Ezekiel 39:2. God directs the movements even of the enemies of His kingdom. 

5. Persia] a doubtful rendering. Ethiopia, and Libya] RV 'Cush and Put': see on Ezekiel 27:10; Ezekiel 30:5. 

6. Gomer] (Genesis 10:2), a people in the N. of Asia Minor, usually identified with the Cimmerians.

Togarmah] Armenia: see on Ezekiel 27:14; The north quarters] RV 'the uttermost parts of the north.' Bands] RV 'hordes,' and so throughout. People] RV 'peoples,' and so throughout, except in Ezekiel 38:12, and Ezekiel 39:13. 

7. Be thou a guard unto them] LXX reads, 'hold thyself in reserve for me.'

8. The latter years] The invasion of Gog is in the distant future. The land that is.. gathered, etc.] The sense requires 'the nation' to be supplied before 'that is gathered': see Ezekiel 38:12. 

11. The peaceful state of the restored Israel is here described. 

12. Midst of the land] RV 'middle of the earth,' the supposed geographical position of Palestine. 

13. Sheba.. Dedan.. Tarshish] see on Ezekiel 22:23, Ezekiel 22:25; Ezekiel 27:15, Ezekiel 27:20.

Young lions] does not give a clear sense. Other suggested readings are, 'Canaanites,' 'Cyprians,' or 'traffickers.' The nations mentioned were spectators of Gog's invasion, and inquired what commercial advantage they might reap from the disposal of the spoil.

15. North parts] RV 'uttermost parts of the north.'

17. Certain older prophecies were understood by Ezekiel to refer, though not by name, tö the coming invasion of Gog. Perhaps he had in view Zephaniah 1:14.; Zephaniah 3:8; Jeremiah 3-6.

18. At the same time] RV 'in that day.' In my face] RV 'into my nostrils.'

19. Shaking] or, 'earthquake.'

Verses 1-29

God's Final Victory over the Heathen
Ezekiel's earlier group of prophecies against the nations (Ezekiel 25-32) was concerned with Israel's nearer neighbours, which had interfered more or less in former times with her prosperity; and their humiliation was regarded as a necessary condition of Israel's peaceful and happy future. Ezekiel, however, contemplated a wider extension of God's glory than these prophecies involved. This is described under the form of an invasion of the restored Israel by hordes of the remotest heathen, who will be destroyed by God without any fighting on Israel's part. His glory will thus be manifested to the very ends of the earth. Ezekiel is alone among the Old Testament prophets in expecting another crisis to arise after the restoration has been accomplished. His conception is reproduced in the New Testament in the book of Revelation (Revelation 20:7-10), and the underlying idea in both cases is that what seems the triumph of God's kingdom may be followed by a fresh assault of the forces of evil, which, however, are destined to be overthrown at last. The picture of Gog may have been suggested partly by the memory of the great Scythian invasion (see Intro.), and partly by the ravages of Nebuchadrezzar's armies.

Ezekiel 38 describes Gog's allies (Ezekiel 38:1-7), his nefarious plans (Ezekiel 38:8-13), his great invasion (Ezekiel 38:14-17), and God's turning of the forces of nature against him (Ezekiel 38:18-23). Ezekiel 39 foretells that God will lead him on to destruction (Ezekiel 39:1-7); his weapons will provide Israel with fuel for seven years (Ezekiel 39:8-10); seven months will be required to bury the corpses of his host, which will fill a whole valley on the E. of the Dead Sea (Ezekiel 39:11-13); when the seven months are over special officers will still be required to search out and bury the dead bodies that remain (Ezekiel 39:14-16); birds and beasts of prey will enjoy an enormous banquet (Ezekiel 39:17-20); all the earth will recognise the power and glory of the true God, the heathen will understand at last the real meaning of Israel's exile, and Israel will learn the lessons of all God's dealings with them in judgment and in mercy (Ezekiel 39:21-29).

39 Chapter 39 

Verses 1-29
2. Leave but the sixth part of thee] RV 'lead thee on.'

6. Isles] RM 'coastlands.' God will not only destroy the army of Gog in Palestine, but will extend His judgments into the lands from which Gog and his allies have come. 

8. It is come.. it is done] RV 'it cometh.. it shall be done.'

9. Set on fire] RV 'make fires of.' Burn them with fire] RV 'make fires of them': so in Ezekiel 39:10. 

11. There of graves] RV 'for burial.'

Valley of the passengers] RV 'valley of them that pass through.' Others read, 'a valley of Abarim,' Abarim being the region E. of the Dead Sea. The sea] the Dead Sea.

Stop the noses, etc.] RV 'stop them that pass through.' The valley, formerly a roadway, will be blocked by corpses. Hamon-gog] means 'the multitude of Gog.'

14. With the passengers] should probably be omitted, and bury should perhaps be 'search out.' There were to be two classes of officials, the searchers and the buriers, and this v. deals with the former. The duties of both are described in v. 

15. Earth] RV 'land.'

15. And the passengers, etc.] RV 'and they that pass through the land shall pass through.' When the searchers found any human remains they were to set up a mark to attract the attention of the buriers, who followed them. 

16. And.. Hamonah] RV 'and Hamonah shall also be the name of a city.' The reference seems to be to a city to be built near the valley of Hamon-gog, in commemoration of God's victory over Gog and his 'multitude.'

18. Bashan] a district E. of the Jordan, famous for its cattle: see Deuteronomy 32:14; Psalms 22:12.

24. Have I done] RV 'did I'

26. After that they have borne] RV 'and they shall bear'; more probably, 'and they shall forget.'

Dwelt safely.. made them afraid] RV 'shall dwell securely.. shall make them afraid.'

28. Have left] RV 'I will leave.'
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Verses 1-20

The New Temple
Ezekiel, transported in vision to Palestine, is set down on the N. side of the Temple mountain, and sees the Temple buildings extending to the S. like a city. A supernatural figure, like those in Ezekiel 9, appears, and measures the various parts of the Temple in Ezekiel's presence (Ezekiel 40:1-4).

(a) The Outer Court and its Gateways (Ezekiel 40:5-27)
The Outer Eastern Gateway (Ezekiel 40:5-16), Fig. 3, E. For the following details see Fig. 1. The outer boundary of the Temple was a wall 6 cubits thick and 6 cubits high (Ezekiel 40:5). Steps led up to the E. gateway, which had a threshold (a) 6 cubits broad (Ezekiel 40:6, ef), and 10 cubits wide (Ezekiel 40:11, ee, ff). Within the threshold were three guardrooms (b) on either side (Ezekiel 40:7, Ezekiel 40:10), each 6 cubits square, and separated by wall-spaces (posts) of 5 cubits (gh, ik). The inner threshold (c) had the same dimensions as the outer one (Ezekiel 40:6-7). Beyond it was a porch (d) 8 cubits wide (mn), the jambs (posts) of the doorway being 2 cubits broad (no, Ezekiel 40:9). The whole length of the gateway (eo) was 50 cubits (Ezekiel 40:15), and its breadth 25 cubits (Ezekiel 40:13). The guardrooms and the porch were lit by windows, and there were also windows in the wall-spaces (posts) between the guardrooms. These spaces, too, were decorated with palm trees (Ezekiel 40:16).

5. Cubit] Yarious sizes of cubit, from 18 in. to nearly 24 in. were employed in ancient measurements. Ezekiel's cubit was one of the larger forms—an ordinary cubit and a handbreadth.

6. The other threshold] is that mentioned in Ezekiel 40:7 (c). 

7. Within] RV 'toward the house,' or Temple proper. 

8. Should be omitted. It contradicts Ezekiel 40:9, and is evidently a copyist's repetition. 

9. Inward] RV 'toward the house.'

11. The length of the gate, thirteen cubits] an obscure statement, not reconcilable with the other measurements. If 'breadth' instead of 'length' were meant 13 + 6 + 6 would make 25, but this would allow no space for the outer walls of the guardrooms. 

12. The space] RV 'and a border,' probably a low parapet in front of each guard-room (fg, hi, kl) taking a cubit on either side off the width of the passage.

14. He made.. threescore cubits] read, with LXX, 'and he measured the porch (d) 20 cubits' (i.e. in length, the breadth being 8 cubits, Ezekiel 40:9). The latter half of the v. is obscure.

16. Arches] should be 'porch,' and so everywhere.

The Outer Court (Ezekiel 40:17-19) had a pavement (Fig. 3, B) 50 cubits wide, corresponding to the length of the gateways. On this pavement were 30 chambers (C), the exact arrangement of which is unknown. From the inner opening of the outer gateways to the inner gateways was 100 cubits. The whole outer court including the pavement was therefore 150 cubits wide. 

18. Over against] RV 'answerable unto.'

The Outer Northern Gateway (Ezekiel 40:20-23), Fig. 3, N. This was similar to the E. gateway. 'Porch' should be read for 'arches.' Seven steps led up to this gateway, and the breadth of the outer court was the same on the N. as on the E. side.

The Outer Southern Gateway (Ezekiel 40:24-27), Fig. 3, S. This was similar to those already described. 'Porch' for 'arches' as before.

(b) The Inner Court and its Gateways (Ezekiel 40:28-47)
The Inner Southern Gateway (Ezekiel 40:28-31), Fig. 3, S1. This was reached from the outer court by 8 steps. It was exactly similar to the outer gateways, except that the porch (Fig. 1, d) was at the outer and not at the inner end. Ezekiel 40:30 should be omitted with LXX.

The Inner Eastern Gateway (Ezekiel 40:32-34), Fig. 3, E1, and the Inner Northern Gateway (Ezekiel 40:35-37), Fig. 3, N1, were similar to that on the S.

Arrangements for Preparing the Sacrifices (Ezekiel 40:38-43). At one of the inner gateways (probably that on the N.) there were a chamber for washing the burnt offerings (Ezekiel 40:38) and a number of tables for slaying and preparing them (Ezekiel 40:39-43). The exact position of the tables must remain uncertain.

38. The chambers and the entries] RV ' a chamber with the door.'

The Chambers for the Singers (Ezekiel 40:44-47), Fig. 3, DD. These were two in number. One, by the N. gateway and looking toward the S., was for the priests. The other, by the S. gateway and looking toward the N., was for the Levites.

44. East] should obviously be S.: see RM. Without the inner gate] means not 'in the outer court,' but 'beyond the gateway, in the inner court.'

Dimensions of the Inner Court (Ezekiel 40:47). Excluding the space occupied by the gateways, this court formed a square (Fig. 3, iklm) of 100 cubits each way. The altar (F) was in the centre of the court.

(c) The Temple Proper (Ezekiel 40:48 to Ezekiel 41:26)
The main Temple building was on the W. side of the inner court. The details that follow are illustrated in Fig. 2.

The Porch (Ezekiel 40:48-49), Fig. 2, A. This was 20 cubits long (hh) and 12 cubits broad. The posts or jambs (ab) of the doorway were 5 cubits across, and the sidewalls (hb, bh) were of 3 cubits each. This left 14 cubits for the width of the entrance (aa, bb). Each jamb had a pillar beside it. The porch was approached by 10 steps.

48. Breadth of the gate] should be 'sides of the entrance,' as in Ezekiel 41:2.

49. Eleven] should be 'twelve,' as the LXX reads, and the other measurements require: see Ezekiel 41:13. And he brought me .. whereby] RM 'and by ten steps.'

Verses 1-35

§ 2. The Ordinances of the New Israel (Ezekiel 40-48)
This concluding section of the book is dated in the twenty-fifth year of Ezekiel's captivity, i.e. the fourteenth year after the fall of Jerusalem (572 b.c.). It is therefore thirteen years later than the previous section (Ezekiel 33-39), and, with the exception of Ezekiel 29:17-21, forms the latest part of the book. It is in the form of a vision, which is the counterpart of that in Ezekiel 8-11. There God forsook the old Temple which had been polluted by idolatry. Here we have a description of the Temple of the restored kingdom, of God's return to it, and of the various religious arrangements and institutions of the future. The vision is marked by great minuteness of detail, and no doubt Ezekiel had brooded long and deeply over the particulars of the Temple and its ritual. Yet, as in former cases, there is no reason to doubt that this vision was an actual experience, in which the subjects of previous reflection stood out vividly before the prophet's mind. While the material details are so minute, some features of the vision are supernatural and miraculous. The whole forms an ideal picture, which was never actually to be realised, but which strikingly embodied the conception of the abiding presence of God with His people, and of their perfect fellowship with Him.

The Plans of Ezekiel's Temple, on p. 518, are by permission of the Cambridge University Press.
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The Holy Place (Ezekiel 41:1-2), Fig. 2, B. This was the 'temple' strictly so called. The posts of its doorway were 6 cubits across (cd). The entrance was 10 cubits wide (cc, dd), and the sidewalls (id, di) were of 5 cubits each. The apartment itself was 40 cubits long and 20 cubits broad.

1. Tabernacle] should probably be 'posts.'

The Holy of Holies (Ezekiel 41:3-4), Fig. 2, chapter Ezekiel did not accompany the measurer into this sacred chamber. The posts of the entrance (ef) were two cubits across. The entrance itself was 6 cubits wide (ee, ff) and the sidewalls (kf, fk) were of 7 cubits each. The chamber itself was a square of 20 cubits each way.

The Side Chambers (Ezekiel 41:5-7). The Temple had a double wall, the inner being 6 cubits

thick (Ezekiel 41:5), and the outer 5 cubits thick (Ezekiel 41:9). Between these was a space of 4 cubits (D), which was occupied by 30 chambers arranged in three stories. The chambers in each story were wider than those below, as the supporting beams were not let into the Temple wall, but rested on ledges, which took away successively from the thickness of the wall (Fig. 4).

6. Three] RV 'in three stories', They entered into] should probably be 'there were rebatements in', as in 1 Kings 6:6, which in any case gives the key to the meaning here.

7. And there was.. chambers] RV 'and the side chambers were broader as they encompassed the house higher and higher.'

The Raised Platform and Surrounding Space (Ezekiel 41:8-11). The Temple building and the side chambers stood on a basement which rose 6 cubits above the level of the inner court. This basement extended 5 cubits (the 'place that was left') beyond the outer wall on either side (Fig. 2, E), and from this space entry was gained to the side chambers on either side (Fig. 2, gg). Round the platform there was a clear space of 20 cubits (the 'separate place') on the N., W., and S. (Fig. 3, H H H).

8. The height of the house] RV 'that the house had a raised basement.'

The Western Building (Ezekiel 41:12), Fig. 3, K. This was on the W. of the Temple beyond the 'separate place' (H), and had walls 5 cubits thick. Its internal measurement was 90 cubits by 70, and its external one 100 cubits by 80.

General Measurements (Ezekiel 41:13-15). The Temple was 100 cubits long, and the western space H (20 cubits) with the building K (70 cubits) and its walls (10 cubits) made up another 100 cubits (Ezekiel 41:13) from E. to W. The front of the Temple with the E. ends of the separate places H H on either side of it made up 100 cubits (lm) from S. to N. (Ezekiel 41:14). The building K with its 'galleries' (walls) was also 100 cubits (pq, rs) from S. to N. (Ezekiel 41:15).

The Interior Decorations of the Temple (Ezekiel 41:15-26). Ezekiel 41:15 should end with 'cubits'. The vv. that follow are somewhat obscure. The windows that lit the interior of the Temple must have been above the third storey of the side chambers. What follows is all that can be clearly made out. The whole interior from the floor to the windows was panelled with wood and ornamented with cherubim and palm trees, placed alternately. Each cherub had two faces, a lion's and a man's. The porch seems to have been decorated with palm trees only (Ezekiel 41:26). Both the Holy Place and the Holy of Holies had two doors, each consisting of two leaves. These had cherubim and palm trees like those on the walls. Before the Holy of Holies (in the Holy Place) there was a wooden altar-shaped table 3 cubits high and 2 cubits long.

15b, 16. should perhaps read, 'and the Temple, and the inner house, and its outer porch were covered with a roof work, and they three had their closed windows and their galleries round about'. The 'galleries, may have been borders or dados. 

21. An obscure verse.

22. The second length should be 'base.'

25. Thick planks stands for a word of unknown meaning.

(d) The Priests, Chambers (Ezekiel 42:1-14)
This is the most obscure part of Ezekiel's description. The following are the clearest points. On the N. side of the Temple, and separated from it by the space H (Fig. 3) was a group of buildings (oumw) 100 cubits long and 50 cubits broad (Ezekiel 41:2). It consisted of a block (G), next the Temple, 100 cubits long, and another (G1), next the outer court, 50 cubits long (Ezekiel 41:8). The remaining 50 cubits next the outer court was occupied by a wall (vw, Ezekiel 41:7), and between the blocks was a walk (O) 10 cubits wide and 100 cubits long (Ezekiel 41:4). This left 20 cubits as the width of each block. The chambers in these buildings were in three storeys, and were over against the space H on the one hand, and the pavement (B) of the outer court on the other (Ezekiel 41:3). The upper storeys were narrower than the lower, their breadth being diminished by galleries (Ezekiel 41:3, Ezekiel 41:5) which faced each other across the walk O (Fig. 5). The doors of G were towards the N., opening on the walk O (Ezekiel 41:2, Ezekiel 41:4). The entry (P) from the outer court was at the E. end of the whole group (Ezekiel 41:9). There was an exactly similar group of buildings on the S. of the Temple (Ezekiel 41:10-12). All these chambers were to be used by the priests for eating the sacrificial flesh and for changing their garments (Ezekiel 41:13-14).

4. One cubit] RM 'a hundred cubits.'

5. Were higher than] RV 'took away from', Than the lower] RV 'more than from.'

10. East should obviously be S.

(e) Dimensions of the Temple Area (Ezekiel 42:15-20)
The whole formed a square of 500 cubits each way. This follows from the measurements already given. 'Reeds, is a mistake for 'cubits', arising from the fact that the reed was used in the measurement.

42 Chapter 42 

43 Chapter 43 

Verses 1-27

The Restoration of the Temple Worship
This chapter describes God's return to the Temple (Ezekiel 43:1-12), and His directions as to the construction (Ezekiel 43:13-17), and dedication (Ezekiel 43:18-26) of the altar of burnt offering. When these directions were carried out God's sacrificial intercourse with Israel would be resumed (Ezekiel 43:27). The outer eastern gateway, by which God's glory returned, was to be permanently shut (Ezekiel 44:1-8).

(a) God's Return to the Temple (Ezekiel 43:1-12)
Ezekiel, standing at the outer E. gate, saw the appearance of God's glory in the same form in which he had beheld it in previous visions. It came from the E., and entered the Temple by the gate on that side, the same by which it had formerly departed (Ezekiel 10:19; Ezekiel 11:22-23). Ezekiel was then brought to the inner court, where he saw the glory filling the Temple as in Ezekiel 10:4. A voice from within the Temple announced that God would now dwell for ever in the midst of His people, and that His sanctuary would no longer be defiled as of old by the people's wickedness, or by the nearness of the royal palace and sepulchres. Ezekiel was further directed to make known the plan and ordinances of the new Temple to the people.

6. The man] RV 'a man', the divine voice personified. 

7. Whoredom] a figure for idolatry: see Ezekiel 6:9; Ezekiel 16, 23. High places] RM 'death.'

Carcases, etc.] The royal sepulchres were in the vicinity of Solomon's Temple..

8. Solomon's palace and Temple were close together, and formed practically a single group of buildings. In Ezekiel's vision of the future the city stood far away from the Temple: see Ezekiel 48:15-17.

(b) Measurements of the Altar of Burnt Offering (Ezekiel 43:13-18)
The altar (Fig. 3, P) was to have a base (abst, Fig. 6) a cubit high (ab, ts) and a cubit broad (bc, rs). This base was to have a border a span in height (b, s). Above this was to be

the lower settle (cdpr), 2 cubits high (ed, rp) and a cubit broad (de, op). Next was to come the greater settle (efno), 4 cubits high (ef, on) and a cubit broad (fg, mn). Highest of all was to be the upper altar (ghlm), 4 cubits high, and having a square top 12 cubits each way (hl). There were to be horns (hi, kl) at the four corners. The upper settle would form a square 14 cubits each way (fn). The whole height of the altar, excluding the horns, would be 11 cubits (nearly 20 ft.), and the top of the altar was to be reached by stairs on the E. side.

13. Higher place] RV 'base', 

15. So the altar] RV 'and the upper altar', From the altar] RV 'from the altar hearth': so in Ezekiel 43:16.

16. Squares] RV 'sides': so in Ezekiel 43:17.

17. The border about it] is probably not a border about the settle, but a border about the base described in Ezekiel 43:13. The three last clauses of Ezekiel 43:17 refer to the altar as a whole.

(c) The Consecration of the Altar (Ezekiel 43:18-27)
Seven days would be required for this. Each day a he-goat was to be sacrificed as a sin-offering, and a ram and a young bullock were to be sacrificed as burnt offerings. On the first day a young bullock was to take the place of the he-goat. These vv. may be compared with Exodus 29:36-37; Leviticus 8:11; Leviticus 15:33. 

20. Purge] RV 'make atonement for': so in Leviticus 15:26.

22. Kid of the goats] RV 'he-goat.'

26. Themselves] RV 'it.'

(d) The Closing of the Outer Eastern Gate (Ezekiel 44:1-3)
This gateway, by which God's glory had returned to the Temple, was to be permanently shut thereafter. The prince, however, might use it for sacrificial meals, entering it by the porch (Fig. 1, d) from the outer court, and leaving it by the same way.
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Verses 4-31

The Priests and the Levites
Standing at the inner northern gate Ezekiel again saw the glory of God filling the Temple and was again addressed by the divine voice (Ezekiel 44:4-5). The Speaker first rebuked the custom which had prevailed in the old Temple, of having foreigners as servants in the sanctuary (Ezekiel 44:6-8). He directed that in future their place should be taken by the Lévites who were not of the family of Zadok. These had formerly shared the priestly office, but for their encouragement of Israel's idolatry they were to be deprived of this privilege, and to have humbler services assigned to them (Ezekiel 44:9-14). The Levites of the family of Zadok alone were to exercise the priesthood in future (Ezekiel 44:15-16). No mention is made of the high priest. Various regulations follow as to the priests, clothing, marriage, public duties, defilement and purification, and sacrificial perquisites (Ezekiel 44:17-31). This passage has an important bearing on the date of certain parts of the Pentateuch (see Intro.).

7. Strangers] In 2 Kings 11 we have an instance of foreign mercenaries ('Carites', 2 Kings 11:4, RV) being employed as guards in the Temple. The Nethinim (Ezra 8:20) were apparently captives employed as Temple slaves: see Zechariah 14:21.

They] RM 'ye', Because of] RV 'to add unto', 

10. Are gone away] RV 'went'. The reference is to the worship at the high places, abolished by Josiah (2 Kings 23:8-9). 

15. Zadok] made priest by Solomon when Abiathar was, deposed (1 Kings 2:26-27, 1 Kings 2:35). 

17, 18. Cp. Exodus 28:39-42; Exodus 39:27-29; Leviticus 16:4. 

19. The holy chambers] those described in Ezekiel 42 : see Ezekiel 42:13, Ezekiel 42:14.

20. Cp. Leviticus 21:5. 

21. Cp. Leviticus 10:9. 

22. Cp. Leviticus 21:14. 

23. Cp. Leviticus 10:10. 

24. Cp. Deuteronomy 17:8-13; Deuteronomy 19:17; Deuteronomy 21:5, where the priests are associated with secular judges. 

25. Cp. Leviticus 21:1-3; 

26. Cp. Numbers 19:11. 

28. Cp. Numbers 18:20. 

29. Meat offering] cp. Leviticus 2:3; Leviticus 7:9-11. Sin.. and.. trespass offering] cp. Leviticus 6:18; Leviticus 7:6-7; Numbers 18:9, Numbers 18:10. Dedicated] RV 'devoted': cp. Leviticus 27:28; Numbers 18:14. 

30. The firstfruits] Cp. Exodus 23:19; Exodus 34:26; Numbers 18:13; Deuteronomy 18:4.

Oblation] RM 'heave offering': cp. Numbers 15:19-21; Numbers 18:19. 

31. Cp. Exodus 22:31; Leviticus 22:8.
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Verses 1-8

The Lands for the Priests, Levites, Prince, and City
The division of the whole country is described in ch. 48, which includes the substance of the present passage, and shows the position of these lands in relation to those of the tribes. The holy portion (Fig. 7, a b g h) was to be 25,000 cubits long (a b, g h) and 20,000 cubits broad (a g, b h). The sanctuary (s) was to occupy a square of 500 cubits each way, with a border on every side of 50 cubits more. The holy portion was to be subdivided into a portion (e f g h) 25,000 by 10,000 cubits, containing the sanctuary, and allotted to the priests; and a portion (a b e f) of the same size, allotted to the Levites. Alongside the priests, portion was to be a strip (g h c d) 25,000 by 5,000 cubits, for the city and the people. These three portions would form a square of 25,000 cubits each way, and E. and W. of this the possessions of the prince (P, P) were to extend to the boundaries of the land.

1. Ten thousand] RM 'twenty thousand.' Reeds] should be 'cubits'. 

3. And the most holy place] RV 'which is most holy.'

5. The five and twenty.. the ten] omit the with RV. For twenty chambers] read with LXX, 'for cities to dwell in, 

6. For details of this portion see Ezekiel 48:16-19. 

7. The length.. portions] RV 'in length answerable unto one of the portions, i.e. the tribal portions on the N. and S. See Fig. 8 and Ezekiel 48:22.

Verses 9-17

The Prince's Dues and Obligations
The oppressive exactions of the former rulers were to be unknown in the restored Israel. Weights and measures were to be just and correct. The prince was to receive from the people a sixtieth of their wheat and barley, a hundredth part of their oil, and one in two hundred of their flocks. Out of these supplies the prince was to provide all the regular sacrifices for the Temple.

10. The ephah (dry measure) and the bath (liquid measure) were each the tenth of an homer. 

12. Twenty shekels.. maneh] read with LXX, 'five (shekels) shall be five, and ten shekels ten, and fifty shekels shall be your maneh'. A shekel was 20 gerahs, and a maneh 50 shekels or 1,000 gerahs. 

13. 1 in 60: see Ezekiel 45:10. 

14. Cor] equivalent to 'homer'. The proportion is 1 in 100.

Verses 18-24

The Offerings at the Sacred Seasons, etc
(This whole passage should be compared with Numbers 28, 29.)

(a) The Atonement for the Sanctuary (Ezekiel 45:18-20)
This was to take place twice yearly, on the first days of the first and seventh months. These two days in Ezekiel serve the same purpose as the great Day of Atonement on the tenth day of the seventh month (Leviticus 16; Numbers 29:7-11).

20. The seventh day of the month] LXX 'in the seventh month, on the first day of the month'. Reconcile] RV 'make atonement for.'

(b) The Passover (Ezekiel 45:21-24)
With these regulations cp. Exodus 12:18-20; Leviticus 23:5-8; Numbers 9:2-3; Deuteronomy 16:1-8.

23. Kid of the goats] RV 'he-goat.'

(c) The Feast of Tabernacles (Ezekiel 45:25)
This was to hold the same place in the seventh month as the Passover in the first month: cp. Leviticus 23:34-36; Numbers 29:12-38; Deuteronomy 16:13-15. Ezekiel makes no mention of the Feast of Weeks (Pentecost).

(d) The Sabbaths and New Moons (Ezekiel 46:1-8)
On these occasions the E. gateway of the innercourt, which was shut at other times, was opened all day. The prince was allowed to enter the gateway by the porch, which was next the outer court (Ezekiel 40:34), to prepare his offerings, and to worship at the (inner) threshold of the gateway, but not to enter the inner court. The people worshipped in the outer court, at the entrance of the same gateway: cp. with these vv. Numbers 28:9-25.

5, 7. Meat offering] RV 'meal offering.'

7. His hand.. unto] RV 'he is able.'

(e) Various Regulations for Worship (Ezekiel 46:9-12)
No one was to leave the outer court by the gate by which he came in. If he entered by the N. gate he must go out by the S. and vice versa (Ezekiel 45:9). The prince and the people were to enter and leave together (Ezekiel 45:10). The meat offering on all sacred occasions was to be the same as that on the new moon (Ezekiel 45:11 : cp. Ezekiel 45:7). When the prince wished to make a free-will offering the inner E. gate was to be opened for him as on the sabbaths and new moons (Ezekiel 45:12).

8. The prince in the midst of them.. shall go in] RV 'the prince.. shall go in in the midst of them.'

12. Voluntary] RV 'freewill offering, a.' Voluntarily] RV 'as a freewill offering.'

(f) The Daily Burnt Offering (Ezekiel 46:13-15)
Cp. with this Exodus 29:38-40; Numbers 28:3-8. The proportions of Ezekiel's meal offering differ from those in Ex and Nu, and he says nothing about a drink offering or an evening sacrifice.

14. Temper with] RV 'moisten', Meat offering] RV 'meal offering': so in Ezekiel 45:15.

(g) Gifts of Land by the Prince (Ezekiel 46:16-18)
Such gifts could only be made from the Prince's own possessions (Fig. 7, PP). If they were given to his sons they were made in perpetuity, but if to his servants, they returned to him in the year of jubilee: see Leviticus 25:10; Leviticus 27:24.

(h) The Kitchens of the Priests and the People (Ezekiel 46:19-24)
On the W. of the holy chambers N. of the Temple (Fig. 3, GG1) Ezekiel was shown a place (L) where the priests cooked the parts of the sacrifice which they ate in the chambers (Ezekiel 42:13). We may assume that there was a similar place (L) adjoining the holy chambers (GG1) on the S. of the Temple (Ezekiel 45:19-20). In every corner of the outer court there was a building (M) 40 cubits by 30, where the Ternple servants (the Lévites) cooked the sacrifices to be eaten by the people (Ezekiel 45:21-24).

22. Joined of] RV 'inclosed', 

23. Places of them that boil] RV 'boiling houses.'

46 Chapter 46 

47 Chapter 47 

Verses 1-12

The Lifegiving Stream
Ezekiel was now brought in his vision to the door of the Temple proper. Here he saw a stream of water which came from beneath the threshold somewhat to the S. of the entrance, and ran eastwards, crossing the inner court on the S. of the altar, and leaving the outer court on the S. of the outer E. gate. It rapidly deepened till it became an unfordable river, with trees on both its banks. It traversed the barren region between Jerusalem and the Dead Sea, and entering the latter removed its bitterness, so that its waters, hitherto lifeless, were filled with fish. Only the salt marshes bordering the Dead Sea were unaffected by the river, as they were necessary for the supply of salt to the country. The trees on the banks of the river were evergreen and bore fruit every month. Their fruit was nourishing and their leaves medicinal. This picture probably had its origin in the fact that a small stream of water actually arose in the Temple hill, but everything in the account of Ezekiel's river points to the greatest possible change in the physical conditions of the coming age, a change that would involve the miraculous, as no natural stream could increase in volume without tributaries. To Ezekiel this river was not a mere symbol of spiritual refreshment. The perfect kingdom, of God still presented itself to him in an earthly form, accompanied by outward fertility and other material blessings. This passage is the basis of Revelation 22:1, Revelation 22:2. For a similar, yet different, picture of physical change in the future age see Zechariah 14:8.

1. Right side] i.e. S.: so in Ezekiel 47:2. 

2. Ezekiel was led from the inner court through the inner and outer N. gates, round to the outside of the outer E. gate. This was necessary, as both the inner and outer E. gates were shut. 

8. East country] the wilderness of Judaea, between Jerusalem and the Dead Sea. Desert] RV 'Arabah', the great depression of the Jordan valley and Dead Sea. 

9. Rivers] should be 'river,'as in LXX. 

10. Engedi.. En-eglaim] places on the shore of the Dead Sea. The situation of the latter is unknown. The great sea] the Mediterranean. 

12. Be consumed] RV 'fail', According to his months] RV 'every month', Medicine] RV 'healing.'

Verses 13-23

The Boundaries of the Land
This passage may be compared with Numbers 34:1-12. The N. border started from a point on the Mediterranean, and ran eastward by Hamath and other places to Hazar-enon, between Damascus and the Hauran. The E. border ran southward from here, between Gilead and the land of Israel, and followed the Jordan, ending at Tamar, S. of the Dead Sea. From Tamar the S. border ran by Meriboth-kadesh to the brook of Egypt at the SE. corner of the Mediterranean. The W. border is formed by the Mediterranean (Ezekiel 47:13-21). Strangers born in the land were to share it with the Israelites (Ezekiel 47:22-23).

14. Lifted up mine hand] sware.

15, 16. Hethlon.. Zedad.. Berothah, Sibraim] are unknown localities. As men go to Zedad; Hamath] RV 'unto the entering in of Zedad, Hamath'. Hamath and Zedad have probably changed places. 'The entering in of Hamath 'was a well-known pass between Lebanon and Anti-Lebanon.

17. Hazar-enan, the border, etc.] RV 'Hazar-enon at the border'. Hazar-enon and Hazar-hatticon (Ezekiel 47:16) are probably the same.

18. Ye shall measure] should 'possibly be 'from Hazar-enon' (see Ezekiel 47:19). From Hauran, and from Damascus] must mean 'between Hauran and Damascus', where Hazar-enon lay (Ezekiel 47:16-17). Hauran is a district E. of the Jordan and S. of Damascus. From Gilead, and from the land of Israel] means, 'between Gilead' (E. of the Jordan) 'and the land of Israel' (W. of it). The east sea] the Dead Sea. 

19. Tamar] unknown, but probably near the S. end of the Dead Sea.

Strife in Kadesh] RV 'Meriboth-kadesh', Kadesh-barnea, in the wilderness on the S. of Palestine (Numbers 20:13). The river] RV 'the brook of Egypt', the Rhmocolura or Wady-el-Arish, which enters the Mediterranean at its SE. corner.

48 Chapter 48 

Verses 1-35

The Division of the Land and the Plan of the City
(a) The Tribes (Ezekiel 48:1-7; Ezekiel 48:23-29)
These were twelve in number, as the two tribes descended from Joseph (Ezekiel 47:13) made up for the exclusion of Levi. From the N. border (Ezekiel 48:1) to the S. border (Ezekiel 48:28) the country was divided into 13 parallel zones, running across it from the E. to the W. boundary. Starting from the N., seven of these were assigned in order to the tribes of Dan, Asher, Naphtali, Manasseh, Ephraim, Reuben, and Judah. Passing over the eighth portion, the remaining five were allotted to the tribes of Benjamin, Simeon, Issachar, Zebulun, and Gad respectively (see Fig. 8).

1. To the coast of] RV 'beside', As one goeth to] RV 'to the entering in of', For these are his sides] RV 'and they shall have their sides', 

28. See on Ezekiel 47:19.

(b) The Sacred Territory (Ezekiel 48:8-22)
This has already been partly described in Ezekiel 45:1-8. It formed a zone extending from the Mediterranean to the Jordan, between the portion of Judah on the N. and that of Benjamin on the S. (see Fig. 8). Its breadth was 25,000 cubits from N. to S. (Ezekiel 48:8). The central portion formed a square of 25,000 cubits each way, and included the domains of the Lévites, priests, and city, as described in Ezekiel 45:8-15 (see Fig. 7). The strip of 25,000 cubits by 5,000 (Fig. 7, g h c d), assigned to the city, consisted of a central square 5,000 cubits each way (i k I m), which contained the city proper, a square of 4,500 cubits each way (Ezekiel 48:16), surrounded on all sides by a border (suburbs) 250 cubits across (Ezekiel 48:17). E. and W. of this square were two rectangles (g i c l, k h m d), each 10,000 cubits by 5,000, to be cultivated by the citizens for food (Ezekiel 48:18-19). On the E. and W. of the great square formed by the lands of the Lévites, priests, and city, lay the possessions of the prince (Fig. 7, PP), extending to the Mediterranean on the W. and the Jordan on the E., as described in Ezekiel 45:7 (Ezekiel 48:21-22).

8. Offering] RV 'oblation'. See Ezekiel 48:9-10, Ezekiel 48:20, Ezekiel 48:21. Reeds] should be 'cubits', and so throughout. 

9. Ten thousand] RM 'twenty thousand', as in Ezekiel 45:1. 

13. Over against] RV 'answerable unto': so in Ezekiel 48:18, Ezekiel 48:21. 

15. A profane place] RV 'for common use.'

18. Serve] RV 'labour in': so in Ezekiel 48:19.

19. Shall serve it] RV 'shall till it.'

21. The portions] The territories of Judah and Benjamin.

(c) The Gates of the City (Ezekiel 48:30-35)
The city, excluding the suburbs, was a square of 4,500 cubits each way, or 18,000 cubits in circuit. It had twelve gates, three on each side, and called after the twelve tribes, Joseph being here one tribe. The name of the city, Jehovah-Shammah, expressed the abiding presence of God with His people. This passage is the basis of Revelation 22:12-13, Revelation 22:16.

30. Measures] means 'cubits': so in Ezekiel 48:33, Ezekiel 48:35. In Ezekiel 48:32, Ezekiel 48:34 for reeds (RT) read 'cubits.'

 



Footnotes:
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